








Al-Azhar

A Millennium of Muslim Learning

by
BAYARD DODGE

Memorial Edition

TuHE MipbprLeE EasT INSTITUTE
Washington, D. C.
1974



Copyright 1974 by The MippLE EAST INSTITUTE

First Edition published 1961
Paperback Edition published 1961

Memorial Evition published 1974

PrintED 1IN THE UNITED STATES OF AMERICA

Frencu/Bray PrintiNG Co., BALTIMORE, MD.



Bayard Dodge






Contents

CHAPTER

I.

II. Saladin and the Ayyiibi Dynasty.............. ...
III. The Mamlak Sultans. ..........................
IV. Al-Azhar during the Ottoman Period.............
V. The Beginning of Modern History...............
VI. Reconstruction and Reform.................. ...
VII. Al-Azhar after a Thousand Years.............. ..
VIII. Problems of the Future....................... ..
Appendies ........recnccencimsnsiaziasinraasavuazna
Bibliography ........... ... . ... ..
Index ... ..

Illustrations will be found on pages 23-26 and 189-192

Al-Azhar and the Fatimid Caliphate......... ... ..

vii

PAGE

35






Preface to the Memorial Edition

N THE concluding address of the Middle East Institute’s 27th

Annual Conference, on September 29, 1973, Professor Joseph
J. Malone assessed the possibility of continued fruitful relationship
between the United States and the area. Dr. Malone said:

Which American citizen’s influence in the Arab World has
been the most profound in the period since World War I?
The names of Woodrow Wilson and Franklin Roosevelt
could be put forward — one for fine principles, not espe-
cially well invoked, the other for remarkable, if contro-
versial involvement. Truman? Perhaps, and sound argu-
ments could be advanced in support of others. But I would
single out Bayard Dodge. The Arab-American relationship
he developed in his long career at the American University
of Beirut — and afterwards — makes it possible, even today,
for the United States to maintain viable, indeed highly
satisfactory policy interests in the Middle East.

This striking tribute reminded me that Dr. Dodge was a former
National Chairman and long a member of the Board of Governors
of this Institute which had, in 1961, been the publisher of his
Al-Azhar: A Millenium of Muslim Learning, one of the most suc-
cessful, in terms both of prestige and public acceptance, of the
Institute’s publications. I broached the idea of a Memorial Edition
of Al-Azhar to several friends and colleagues who had been in-
timately associated with Dr. Dodge and received an enthusiastic
response. The Cleveland Dodge Foundation of New York made a
generous grant to the Institute for the purpose and the present
volume is the result.

It is fitting, we think, that Bayard Dodge’s work on a great uni-
versity should also serve as a remembrance. Although Dr. Dodge
was a man of many talents, exercised in not one but several fields,
it is primarily in his contribution to higher education in the Mid-
dle East that his name will endure.

Lucius D. BATTLE
April 1974 President, Middle East Institute






Foreword

The purpose of this book is to give a reader who does not
know Arabic information about the most famous institution of
the Muslim world and the Islamic culture, which developed in
the Muslim lands while Latin culture was maturing in Europe.
The study does not aim to be a critique of Muslim culture or
al-Azhar itself, but is an attempt to interpret these subjects from
the Muslim point of view.

I am grateful to the Rector of al-Azhar, the Deans of the three
Colleges, the Director of the Religious Institutes, the Chief of
the Medical Service and the Librarian of al-Azhar for the help
which they have given me. I am also indebted to Dr. Mohamed
al-Bahay and his associate, Hammiidah ‘Abd al-‘Ati for correcting
my description of al-Azhar as it exists today.*

My book was written while I was a member of the faculty of
the American University at Cairo and I greatly appreciate all
that was done for me by the members of the administration and
teaching staff of that institution.

Three professors of Cairo University helped me in a very
generous way. Dr. Mohamed Kamel Hussain went over the ma-
terial on the Fatimids, Professor Mustafa Ziade corrected the
chapter on the Mamliks, and Dr. Mohamed Shafik Ghorbal gave
me valuable criticisms in connection with the Ottoman period
and the nineteenth century. The scholars in charge of the manu-
script department of the League of Arab States and many other
authorities helped me so much to obtain books and information
that I feel exceedingly grateful to them.

While living in Cairo I have been impressed both by the in-
tellectual activity of the city and by the kindness which the
scholars lavish on a visitor who seeks their help.

Bayarp DoDGE

# In this foreword the names are written as they are spelled in Latin characters
by the persons mentioned, rather than in accordance with the transliteration
system used elsewhere in the book.






Transliteration

System of Transliteration from Arabic to English

ba’ b zay z fa’ f
ta’ t sin ] qaf q
tha’ th shin sh kaf k
jim j sad S lam 1
ha’ h dad d mim m
kha’ kh ta’ t nin n
dal d za’ z ha’ h
dhal dh ‘ayn ‘ waw w
13’ T ghayn gh ya’ y

Alif as a long vowel or magsiirah, a

Vowels and diphthongs

Fathah (short) a, (long) a
Kasrah ‘i R |
Dammah “ u “ @
Fathah — waw, aw
“ ya’, ay

Shaddah is indicated by a doubling of the consonant, but with
kasrah-ya’ is written as in Isma‘iliyah.

The definite article is not written with a capital, except at the
beginning of a sentence. The nisbah is written, I.

Final ha’ is written with an A rather than a ¢ except when it is in
construct state.

Unless they occur at the beginning of a sentence, words like abu
and ibn are written with small letters. They are also connected
with the names following them by hyphens.



The Fatimid Caliphs

909- 934 al-Mahdi
934- 946 al-Qa’im
946- 952 al-Mansiir
952- 975 al-Mu'izz
969 Jawhar invaded Egypt and founded al-Qahirah (Cairo).
972 the Mosque of al-Azhar completed.
975- 996 al-‘Aziz
988 Higher education established at al-Azhar in an or-
ganized way.
996-1021 al-Hakim
1021-1035 al-Zahir
1035-1094 al-Mustansir
1094-1101 al-Musta‘li
1095 the First Crusade.
1101-1130 al-Amir
1130-1149 al-Hafiz
Magstrat Fatimah built at al-Azhar.
1149-1154 al-Zafir
1154-1160 al-Fa’iz
1160-1171 al-‘Adid



CHAPTER 1

Al-Azhar and the Fatimid Caliphate

The Founding of al-Azhar

URING the year 970 A.D. a Fatimid general started to con-

struct al-Azhar to serve as the assembly mosque of a new
dynasty, which was competing with the Caliphs of Baghdad for
control of the Muslim world. In order to appreciate the signifi-
cance of this new building, it is necessary to recall the events
preceding its erection.

Not long after the Prophet Muhammad’s death, his followers
formed two opposing parties. The members of one of them were
called the Sunnites, or Akl al-Sunnah. They were responsible for
the Umayyad Dynasty, which ruled the Muslim world from 661
to 750, with Damascus as the capital. The ‘Abbasid Caliphs,
who established a new dynasty in 750 and built Baghdad to serve
as their principal seat of government, were also Sunnites. The
members of the opposition party were called Shi‘ites, or 4hl al-
Shi‘ah, whose leader in each generation was an Imdm, chosen
from among the lineal descendants of the Prophet’s daughter
Fatimah. The Imam was inevitably a pretender to the throne,
claiming the right to rule in the place of the Sunnite Caliph.

When the sixth Shi‘ite Imam died in 765, the Shi‘ites them-
selves split into two divisions. The members of one party came
to be called the Twelvers, whose most conspicuous chief in the
modern world is the Shah of Iran. The members of the other
group were known as Seveners, or Isma‘iliyah; their best known
leader at the present time being the Agha Khan.!

During the centuries preceding the Crusades the Isma‘iliyah
organized an underground movement, which almost wrecked the
‘Abbasid Caliphate. One of the most important developments of
this conspiracy was a revolution in North Africa, where the Ber-
ber tribes were incited to rebel. In 902 a young leader of the
Isma‘iliyah took advantage of this unrest by going in disguise
from his headquarters at Salamiyah in Syria to the region of

1. Muslim World, October 1959.
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modern Tunis, where the tribesmen were ready to receive him.
After gaining control of the local government? he proclaimed
himself as the true Caliph of Islim and the rival of the ‘Abbasid
Caliph at Baghdad. He assumed the honorary title of al-Mahdi®
and a hundred miles south of Tunis built a palace city called
al-Mahdiyah.

When he died in 934, al-Mahdi left behind him a new dynasty
of rulers, called by the historians al-Fatimiyian,* or Fatimids, be-
cause they traced their lineage from the Prophet’s daughter,
Fatimah. It was because of this lineage that they claimed that they
themselves rather than the ‘Abbasids were the true successors® of
Muhammad, with a sacred trust to rule the theocracy of Islam.

In order to make this world-wide rule effective they needed a
center, which was more convenient than their capital in North
Africa. Since what we think of today as Cairo was the military
headquarters for Egypt, Syria, Palestine and parts of Arabia, it
is not surprising that they wished to occupy the Nile Valley.

The fourth Caliph of the Fatimid dynasty was a ruler known
as al-Mu'izz, who reigned from 952 to 975 and expanded his realm
as far west as the Atlantic. While he was enjoying prosperity in
North Africa, a serious crisis occurred in Egypt, partly due to
the collapse of the local government and partly to epidemic and
inflation. The historian ibn-Khallikan recorded that “A great rise
in the cost of living and a plague occurred in Egypt, so that at
least six hundred thousand persons died in Egypt and its
provinces.”®

Al-Suyiiti explained what happened more clearly when he
said that ‘“There was nobody left in Egypt to gather hearts to
himself. So when this news reached al-Mu‘izz . . . in Africa, he
dispatched his father’s client Jawhar the Greek commander, with
a hundred thousand soldiers, who invaded Egypt on Tuesday the
seventeenth of Sha‘ban in the year three hundred and fifty-eight”
(969 A.D.).7

The Caliph al-Mu‘izz learned about the crisis in Egypt from
a high official named ibn-Killis, who fled from the jealousy of a
superior officer and the lack of security in the Nile Valley, in

. The autonomous dynasty founded by Ibrahim ibn-al-Aghlab.

. The expected Messiah of Islam.

. See list of the caliphs at the beginning of the chapter.

. Caliphs or al-Khulafa’.

. Khallikan (Wafayat) Vol. 11, p. 102; (Biog. Dict.) Vol. I1I, p. 379.
. Suyiti, Part II, p. 13.

DO 00N
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order to join the Fatimid court in North Africa. Ibn-Killis will
be mentioned again, as he was largely responsible for starting
higher education at al-Azhar.

The famous officer named Jawhar, whom the Caliph placed
in charge of his army of invasion, was born about 912. He was
nicknamed al-Siqilli, because he was either born or brought
up in Sicily, and he was also called al-Katib, because he served
as a secretary before he was placed in charge of the army. Choos-
ing as his standard a white flag, in contrast to the black flag of
the ‘Abbasids, Jawhar brought his army of Berber tribesmen to
Alexandria and seized the seaport without difficulty. When he
reached what is now Cairo,® he did not quarter his rough soldiers
in the crowded parts of the old city, but built a new military
enclosure called al-Madinah al-Qahirah al-Mu‘izziyah,® eventually
abbreviated to al-Qahirah and pronounced by Europeans as le
Caire or Cairo. Around this new quarter he built a moat and
brick wall for defense. The enclosure was divided by a central
avenue,’ on the east side of which a great fortified palace was
constructed for the caliph. Each Berber tribe of soldiers was as-
signed a camping ground and to the south of the palace Jawhar
chose a location for the center of worship, which came to be
known as al-Azhar.

It is not certain why the new capital was called al-Qahirah,
or the Conquering. According to a tradition of the Isma‘ili com-
munity in Syria, as well as to the record of an Arab historian,*
the city was named the Conquering, because it was intended to
form a base for conquering the ‘Abbasids and uniting the Islamic
lands under Fatimid rule. There is a more popular tradition that
when General Jawhar started to build the new city he arranged
for his astrologers to pull a cord, so as to signal when the auguries
were favorable. When a crow perched on the cord the people
nicknamed the city al-Karihah, or Bad Luck, but later al-Mu‘izz
changed the pronunciation to al-Qdhirah. Still another story is
that when the city was being built the planet Mars, al-Qahir, was
in the ascent. The astrologers, therefore, wishing to respect the
augury, persuaded the caliph to call the city after the planet.

Even before the palace was completed, Jawhar started to erect

8. The old parts of Cairo were al-Fustat, al-‘Askar and al-Quta’t’.

9. “The Conquering City of al-Mu‘izz.”

10. Qasabat al-Qahirah, running south from Bab al-Futdh to Bab Zuwaylah.

11. Qalqashandi, Vol. III, p. 349. For other traditions see Taghri-Birdi, Vol. IV,
pp. 34, 35. Creswell (Egypt), Vol. I, pp. 21-23.
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a mosque for the new capital. The original name was the Mosque
of Cairo,*? but about a century after his time a new name took the
place of the older one. This new name was the Mosque of al-
Azhar and in order to avoid confusion the building will be re-
ferred to as al-Azhar.

The construction was begun on a Saturday during April, 970,
and completed on June 22, 972.* In the dome above the arches
there was the following inscription:

In the name of Allah, the Merciful, the Compassionate;
according to the command for its building from the servant
of Allah, His governor abfi-Tamim Ma‘add, the Imam al-
Mu‘izz 1i-Din Allah, Amir al-Mu’minin, for whom and his
illustrious forefathers and his sons may there be the blessing
of Allah: by the hand of his servant Jawhar, the Secretary,
the Siqilli, in the year 360.**

The long name and honorary title in this inscription refer
to the Fatimid Caliph. Jawhar was called the Secretary and al-
Siqilli, because of his origin and early career, as has already been
explained.

Al-Azhar represented something more than a local place of
worship; it was also an assembly mosque or jami“** In mediaeval
times, when a Muslim general conquered a territory and estab-
lished a garrison town, he built an official jam:‘ for assembly and
worship. It was in this building that the commander preached
and gave out proclamations during the Friday prayers. Several
times a week there would be court sessions in the colonnades, as
well as gatherings for the drawing up of tax agreements. Archives
were stored in the inner parts of the building, while classes were
held in the sanctuary and courtyard. Worshippers often used the
sanctuary for the five daily prayers and for memorizing the
Qur’an. Great congregations gathered for the Friday prayers and
feast days, or to seek refuge and comfort at times of distress. Thus
the Muslim jami‘ served the purposes of the ancient Greek tem-

12. The original name was Jami‘ al-Qdhirah and the later one al-Jami‘ al-Azhar.

13. According to the Muslim calendar work was begun on the 24th of Jumada
al-Ula, 359, and completed in Ramadan, 361.

14. Maqrizi (Khitat) Part II, p. 180; Part IV, pp. 49-55.

15. Jami‘ comes from a verb that means to assemble. The term used for a
modern university is another form of the same word, jami‘ah. The word mosque
is a corruption of the Arabic masjid, which comes from a verb that means to pros-
trate oneself in worship. Today the terms jami‘ and masjid are used without real
distinction.
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ples, stoas and schools. The mosques of ‘Amr ibn-al-‘As and ibn-
Tualan in the older parts of the city were buildings of this sort.
Jawhar followed the customary procedure when he built al-Azhar
to serve as the official jami‘ of the new capital.

We are not sure why the building came to be called al-Azhar.
The word implies “‘most shining.” It is probable that when the
descendants of al-Mu‘izz built a number of new mosques in al-
Qahirah, the original name, Mosque of Cairo, was too indefinite
to remain in use. At the same time the building was so brilliantly
lighted on feast nights that a name like Most Shining was ap-
propriate.

What is more important is the fact that the Fatimids gained
special satisfaction from the name, because the Prophet’s daughter
from whom they were descended was nicknamed al-Zahra’. The
Fatimids called their palaces al-Qusiir al-Zahirah and used another
form of the name for their royal gardens. It was, therefore,
natural for them to use al-Azhar for their mosque.

The original building*® was a rectangle about 280 feet long
and 227 wide. The principal gateway was on the north-west side,
giving access to a central courtyard, open to the sky. There were
no columns along the wall through which this gateway passed,
but on the far side of the courtyard there was the sanctuary, with
columns four rows deep supporting the roof. It is probable but
not certain that the colonnades or loggias on the right and left
hand sides of the courtyard were erected as parts of the original
building. A central aisle in the sanctuary led through the columns
to the prayer niche,’” marking the direction of Makkah. To the
right of this little apse were the pulpit*® stairs, which the preacher
climbed to deliver his sermon. Undoubtedly the original pulpit
was a large piece of furniture backed against the rear wall, with
steps leading up from a decorated gateway and with a small dome
over the top step, where the preacher delivered his sermon. The
woodwork was probably decorated with Quranic verses and geo-
metrical figures, either carved or inlaid with mother-of-pearl. In
some of the North African mosques*® the pulpits were on wheels
and kept in small rear rooms, from which they could be rolled
out for use. As, however, the pulpit of the mosque at al-Mahdiyah
was stationary, it is reasonable to suppose that the first pulpit of

16. For a detailed description see Creswell (Egypt) Vol. I, pp. 58, 59.
17. The prayer niche is al-mihrab; the direction of Makkah, al-qiblah.
18. The pulpit was al-minbar.

19. Ars Orientalis, Vol. 2, 1957.
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al-Azhar was also fixed solidly in the sanctuary, rather than on
wheels.

To start with there was no fountain for ablutions, as the
Fatimids believed that a worshipper should attend to his ablu-
tions before coming to the mosque. The first minaret was prob-
ably small and built of brick over the main entrance. There were
also a number of doorways leading to the side streets, but in
general the outer wall was a mass of sandstone, protecting the
inner courtyard and beautiful loggias from the tumult of the
bazaars.?°

The year after Jawhar completed the construction of al-Azhar,
the Fatimid Caliph al-Mu‘izz came to Egypt from North Africa.
In 973 he reached Alexandria, where the officials welcomed him
near the ancient Pharos. Five hundred camels brought his gold
and treasures to his new capital. When the Caliph reached Cairo,
Jawhar met him and kissed the earth at his feet. After spending
three days by the river Nile, al-Mu‘izz went to the great palace
prepared for him, clad in green silk decorated with jewels. He
presented himself to his subjects as a divinely chosen descendant
of the Prophet and a religious leader, rather than as a political
king.

Although the Fatimids were accused of being impious heretics,
they were really religious according to their own system. They
tried to suppress the commercialized prostitution, excess of polyg-
amy, sodomy and lewd talk, which were threatening the Muslim
communities. Even though the wine shops were in theory only
used by Christians and Jews, they were closed before sunset.

During the Feast of Ramadan, or ‘Id al-Fitr, of the year 973,
the Caliph al-Mu‘izz himself re-dedicated al-Azhar as the official
assembly mosque of his new capital. He also conducted a service
in the mosque on the first day of the Muslim month of al-
Muharram, after which he rode back to his palace with his four
sons, clad in coats of mail, mounted on Arab stallions and es-
corted by elephants. The banquet halls of the new palace were
then thrown open to the people of al-Qahirah, who ate their fill
at the Caliph’s table.

Al-Azhar was so beautifully illuminated for the feast nights,
that the Caliph al-Mu‘izz built the Watch Tower of al-Azhar on
his palace wall. Unfortunately he did not enjoy it for more than

20. As at the Mosque of ibn-Tulan there may have been a ziyadah, or outer
court with an extra wall around al-Azhar. Creswell (Muslim Arch.) Vol. 11, p. 339.
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a short time, as he died in 975, when he was only forty-nine years
old. He was followed by his nineteen year old son al-‘Aziz, who
reigned until 996 A.D.

An Arab writer was able to say about this new Caliph that
“Against these fleeting shadows (of the puppet ‘Abbasids) the
splendid succession of the African Caliphs stands out in striking
contrast.” “The most brilliant of these Caliphs was al-‘Aziz. Stal-
wart, of tawny complexion, with reddish hair and large blue eyes,
a dauntless hunter, a connoisseur of horses and precious stones,
he is the first example of that large hearted Saracenic chivalry,
which made so deep and lasting an impression upon the West.”’2!

From Morocco to the tributaries of the Euphrates and as far
south as al-Yaman in Arabia, he was acknowledged as the legal
successor of the Prophet. Although he had a Christian vizier and
a Russian wife, whose brothers were the patriarchs of Alexandria
and Jerusalem, al-‘Aziz did not neglect al-Azhar,?* which during
his lifetime not only continued to serve as the assembly mosque
of the new Fatimid capital, but also became a center of education
and legal development.

A Ramadan Service

Following his father’s example, al-‘Aziz preached at al-Azhar
during at least one of the Fridays of Ramadan. The Arab his-
torians have recorded so many details about the Quranic readings
and ceremonies used for these occasions, that it is possible to
visualize what a Ramadan service was like.2

Straw matting was laid on the floor and three cushions were
placed in front of the prayer niche for the Caliph to kneel upon.
In order to protect al-‘Aziz from danger, the prayer niche was
surrounded by rugs hung between the columns, a chain was
stretched around the entrance and no one was permitted to enter
the mosque before the Caliph himself arrived.

In the meantime troops were drawn up in the square between
the great palace and the smaller one opposite to it. The city was
in a festive mood, with the vivid colors of Oriental costumes and
the flashing of weapons.

21. Taken from Yahya ibn-Sa‘id and translated in the Renaissance of Islam,
p- 12, by Bukhsh and Margiolouth from the German of Adam Mez. (Luzac, 1987).

22. The Arabic of vizier is wazir. Al-‘Aziz had the ceiling of part of the mosque
raised a cubit, or forearm’s length.

23. Maqrizi (Khitat) Part II, pp. 322-329; Part IV, p- 61. Qalqashandi, Vol. III,
pp- 509-511. Taghri-Birdi (Nujim) Vol. IV, pp. 102, 103; Vol. V, pp. 176, 177.
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At the appointed hour the Golden Gate of the palace swung
open and the Caliph rode forth, accompanied by high officials
and personal attendants. He was clad in a white silk robe, with a
cloth?* over his head and shoulders, a mace of office in his hand,
a sword girt by his side and a jewelled umbrella held over his
head. Qur’an reciters went before him, chanting selected passages
in a devout way, while he passed down the central avenue of the
city, until he reached the approach to al-Azhar, with its high
walls rising above the surrounding houses.

After the Caliph had entered the mosque and was seated in-
side the section of the sanctuary curtained off for his safety, the
other worshippers were admitted to the building, while across the
city there sounded the call to prayer, which was repeated inside
the mosque.

Incense was then spread over the pulpit, which the Caliph
mounted. One of his high officials fastened a curtain, so that the
top of the pulpit where the Caliph preached his sermon looked
like the palanquin on a camel. After the Chief Judge had called
down the blessings of Allah upon his royal master, the Caliph
read a short discourse, full of religious exhortations and quota-
tions from the Qur’an.

When he finished his sermon the Caliph prayed, “O Allah,
bless Muhammad the chosen, ‘Ali the accepted, Fatimah the pure
and al-Hasan and al-Husayn, grandsons of the Apostle; those
whom Thou hast freed from stain and thoroughly purified. O
Allah, bless the pure Imams, the ancestors of the Commander of
the Faithful.” Then after he had called out, “Be mindful of Allah
that He may be mindful of you,” the Caliph descended from the
pulpit and stood in front of the prayer niche, with his highest
officials standing close at hand.

Between the columns of the sanctuary and in the open court
high officials, soldiers and palace attendants were facing Makkah,
waiting in a reverent way for the prayer service to begin. After
the silence had been broken by the call, “Allah is most great,”
either the Caliph himself or his vizier read some verses, which
were woven on a shield to the right of the prayer niche. First
there was the opening sirah of the Qur’an.

In the name of God, Most Gracious, Most Merciful. Praise
be to God the Cherisher and Sustainer of the Worlds; Most

24. Taylasan; sce Dozy, p. 278.
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Gracious, Most Merciful; Master of the Day of Judgment.
Thee do we worship and Thine aid do we seek. Show us
the straight way; the way of those upon whom Thou hast
bestowed Thy grace, Those whose portion is not wrath and
who go not astray.?®

This was followed by a quotation from Sirah LXII which
begins:—
Whatever is in the heavens and on earth doth declare the

praises and glory of God, the Sovereign, the Holy One, the
Exalted in Might, the Wise.

The strah speaks of the Prophet and those who oppose him
and ends with an appeal to place religion ahead of business:

“When the call is proclaimed to prayer on Friday, hasten
earnestly to the remembrance of God and leave off busi-
ness.” “The blessing from the presence of God is better
than any amusement or bargain.”

After these passages had been read, the Caliph performed the
ritual and recited the well known verses of prayer, while several
high officials and prayer leaders repeated his words for the con-
gregation as a whole. Caliph ‘Aziz followed the custom of his
father by making the litany much longer than usual.

Then the passages woven into a shield on the left hand side
of the prayer niche were read. They were taken from Sarah
LXIII of the Qur’an, which ends with the following exhortation:

“Let not your riches or your children divert you from the
remembrance of God. If any act thus, the loss is their own.
Spend something (for charity) out of the substance which
we have bestowed on you, before death comes to any of
you.” “To no soul will God grant respite when the ap-
pointed time comes, and God is well acquainted with what
you do.”

After reading the verses from this passage, the Caliph per-
formed the ritual of prayer a second time. Finally, while the
members of the congregation were kneeling, he left the mosque
to return to his palace. Then the streets of the city and the great
square were full of gaiety, with the blowing of trumpets and the
beating of drums.

25. The translations are based upon the A. Yasuf ‘Ali edition of the Qur’an
(Hofner Co., 1946), but with numerous changes.
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Thus al-Azhar was honored as the official assembly mosque
of a vast realm stretching from Syria to the Atlantic. Ten cen-
turies after its founding it is still the principal mosque of Egypt
and one of the most famous places of worship in the world. The
fame of al-Azhar, however, is not so much due to its importance
as a shrine for devotion, as to its development as a center of
higher learning.

The First Legal Courses

As has already been explained, the Fatimid Caliphate was one
branch of the Isma‘ili underground movement, designed to sub-
stitute lineal descendants of the Prophet for the established
Caliphs of Baghdad. During the early years of their activity the
Isma‘ili rebels were not powerful enough to support armies, so
that they developed a remarkable system of ideology and a
hierarchy of propaganda agents for the winning of converts.

When the Fatimids conquered the Nile Valley, it is reasonable
to believe that the majority of the inhabitants were Sunnites,
using their orthodox codes of law and their traditional forms of
worship. As the Fatimids did not dare to offend these Sunnite
subjects, they refrained from treating them in an oppressive way.
Instead they tried to win them by means of their ideology and
propaganda system.

One of the principal ways of promoting the Fatimids’ pres-
tige was by means of their legal system, which was permeated
with their special ideology. When, therefore, the Caliph al-Mu'‘izz
conquered Egypt, he desired to train jurists, able to persuade
the people to substitute Fatimid law for their older Sunnite codes.
Accordingly, he sent a number of legal authorities from North
Africa to the new capital at Cairo, so that they could introduce
the Fatimid legal system. Among these jurists there were two
men of unusual ability.

One of them was the judge abt-Hanifah al-Nu‘man ibn-
Muhammad, who was born in the tenth century and brought up
at Qayrawan in what is today Tunisia. After studying both the
Sunnite and Shi‘ite legal codes he became employed by the
Fatimids, serving first as a provincial judge and later as the chief
justice of al-Mu'‘izz. He went to the new city of al-Qahirah to give
advice about reorganizing the legal system in Egypt. He died
shortly before al-Mu'‘izz himself passed away, leaving behind him
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his son ‘Ali, who took his place as the principal legal authority
of the realm.

The other great jurist was ibn-Killis,** who has already been
mentioned. He was a Baghdad Jew, who worked as a merchant at
Damascus until 946, when for some reason he fled to Egypt. He
became a rich man of affairs, employed by the authorities to help
with government transactions. After he had secretly studied the
Muslim laws and rites, he embraced Islam in 967, while attending
prayers in the great mosque of Old Cairo. This led to his becom-
ing a high official in the local government.?” It was not until the
crisis occurred in Egypt that ibn-Killis went to the court of al-
Mu‘izz and persuaded the Caliph to invade the Nile Valley. After
the invasion took place, ibn-Killis was influential in reorganizing
the internal affairs of Egypt, until he died about 990 or 991.
As he brought with him from Baghdad a respect for learning,
he became a great scholar and man of letters, composing books
about Quranic reading, jurisprudence, ethics and hygiene. Schol-
ars of all kinds came to him for instruction and he employed a
staff of scribes to copy books about the subjects in which he was
interested.

When al-Mu‘izz died and al-‘Aziz took his place, the young
Caliph depended upon ‘Ali ibn-al-Nu‘man for the development
of his judicial system and gave an increasing amount of power to
ibn-Killis, who finally became the vizier.

During the early years of the reign of al-‘Aziz the Sunnites
continued to carry on educational work in the ancient mosques?®
of the older parts of the city, while the heretical Fatimid studies
were conducted in the palace. Before long, however, both the
judge, ‘Ali ibn-al-Nu‘min and the influential ibn-Killis took ad-
vantage of the new Mosque of al-Azhar for the promotion of
Fatimid learning. The historian, al-Maqrizi, gives an account of
how these two authorities started higher education at al-Azhar.

During al-Safar of the year 365 (October 975) the judge,
‘Ali ibn-al-Nu‘min, met at Jami‘ al-Qahirah, known as
al-Jami‘ al-Azhar, persons to whom he dictated his father’s

26. Abti-al-Faraj Ya‘qab ibn-Yusuf ibn-Killis.

27. Muhammad al-Ikhshid was appointed by the ‘Abbasid Caliph to reorganize
the affairs in Egypt, where he ruled as an autonomous governor from 935 to 946.
As his sons were too inexperienced to be successful rulers, the administration was
turned over to an Ethiopian eunuch, Kafar, who left behind him a state of chaos
when he died in 968. Ibn-Killis left Egypt when this unrest occurred.

28. The mosques of ‘Amr ibn-al-‘As and ibn-Tualan.
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abstract of law, based upon the practices of the descendants
of the Prophet. This abstract was entitled The Abridge-
ment.2® The attendance was a large one, the names of those
present being noted.

Then when Ya‘qub ibn-Killis administered the vizierate
for al-Aziz . . . the son of al-Mu‘izz, he established places at
his court for scholars who were men of letters, poets, legal
authorities and theologians, assigning stipends for all of
them. He composed books on jurisprudence and on Tues-
days held meetings, which were attended by scholars of the
law, as well as by theologians and the students of polemics,
who engaged in debates. He also held Friday meetings, at
which he himself read his compositions to the people and
which were attended by judges, scholars of jurisprudence,
Qur’an reciters, grammarians and authorities on the Tra-
ditions.

After speaking of a textbook® which ibn-Killis wrote, al-
Magqrizi goes on to say, “Al-‘Aziz . . . fixed stipends for all of the
legal authorities who attended the Vizier’s classes, granting them
such monthly payments as they needed. He also ordered to have
living quarters built for them beside al-Jami‘ al-Azhar, where on
Fridays they formed a circle after the morning prayer and until
the afternoon one. They received annual stipends from the estate
of the Vizier, their number being thirty-five. On the day of ‘Id
al-Fitr al-‘Aziz used to give them robes and also mules to ride on.”

With these words al-Maqrizi describes the founding of higher
education at al-Azhar. The living quarters were built during the
year 988 A.D.

Al-Qalgashandi gives a somewhat different account when he
quotes an early authority as saying that the “Vizier ibn-Killis
asked al-‘Aziz to provide maintenance for a group of scholars and
to allow a sufficient living stipend for each one of them. He built
them a court close to al-Jami‘ al-Azhar and on Friday they formed
a circle, at the mosque after the prayer service, to discuss juris-
prudence. Abii-al-Ya‘qib, judge of al-Khandagq, presided over the
circle and the session until the time of afternoon prayer. There
were thirty-seven persons.”® It is likely that this number included

929. The Abridgement (al-Iqtisar) was written by abi-Hanifah al-Nu‘man as a
digest of his great legal code Da‘@’im al-Islam. See bibliography under Nu‘man.

30. “The Vizier’s Epistle on Shii Jurisprudence,” Al-Risalah al-Waziriyah
fr’l-Figh al-Shi‘i.

31. Magqrizi (Khitat) Part IV, pp. 156, 157.

32. Qalqashandi, Vol. III, p. 367.
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the thirty-five scholars mentioned by al-Maqrizi, and in addition
the judge who presided and some authority who gave a lecture.

Two years later ibn-Killis persuaded the Caliph to make the
classes “universal,”’?* which may refer to the admission of students
other than the original group, or to the adopting of a complete
program of studies to take the place of the original law course.
It is not unlikely that it refers to both of these things.

The appointment of the scholars to study law and to live at
al-Azhar was during the Muslim year 378. As the academic year
1958-1959 coincided with the Muslim year 1378, higher studies
were instituted at al-Azhar in an organized way over a thousand
lunar years ago.

Characteristics of the Fatimid Ideology

There seem to have been two principal reasons for organizing
advanced study at al-Azhar. One reason was to teach the legal
authorities how to introduce the Fatimid system of jurisprudence,
to take the place of the Sunnite codes. The other reason was to
train propaganda agents to win proselytes for the Fitimid cause.
This special training was necessary, because in many ways the
Fatimid system was different from the Sunnite one, which existed
in Egypt before the Fatimid invasion took place.

When, for instance, the Sunnites wished to interpret an am-
biguous passage in the Qur’an, they made use of the sayings of
the Prophet’s Companions, as well as those originating with the
Prophet himself and the members of his family. The Fatimids,
on the other hand, refused to honor the sayings of the Compan-
ions, only regarding as authoritative the things said by Muham-
mad and the members of his family.

There were, moreover, four characteristics of the Fatimid sys-
tem which were so different from the Sunnite practices that it
was necessary to train the leaders how to understand them.

In the first place, there was the doctrine of the Imamate,
which was similar to the theory of the divine right to rule, upheld
by many ancient peoples. The most important concept of Fatimid
jurisprudence was the divine right of the Imam, or Fatimid
Caliph, to rule the theocracy of Islam, because of his descent
from the Prophet’s daughter, Fatimah. This aura of sanctity made
it possible for him to demand obedience from his people to an

33. The Arabic word is jami‘ah: Yinus, p- 73. Khaffaji, Vol. I, p. 24.
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extent that was not possible in most of the mediaeval countries.
The great Fatimid Caliphs kept themselves aloof, only appearing
to their subjects on special occasions in a dramatic way.

In the second place, because the Fatimids were the descendants
and heirs of the Prophet, they assumed that they had a right to
the same fifth part of the gains, which the Prophet enjoyed dur-
ing his lifetime. In Strah VIII, verse 41 of the Qur’an it is re-
vealed, “Know that if you have acquired something, a fifth of
it is for Allah and the Apostle, and the near of kin, the orphans,
the needy and the wayfarer.” Although the Arabic word used in
this verse for “acquire” usually refers to what is seized as booty,
the Fatimids interpreted the word in such a general way, that
their fifth share resembled a 20 percent income tax. Needless to
say it was important to train propaganda agents how to present
this matter, so that the common people would feel that it was a re-
ligious duty for them to make generous contributions to their
Caliph.

A third characteristic of the Fatimid system was the doctrine
of the infallibility of the Caliph. The descendants of Muhammad
taught that he received two forms of knowledge.** One of them
was the revelation, which was given out publicly in the form of
the Qur'an. The other form was a special type of understanding
imparted for the Prophet to use in a personal way, rather than
to proclaim to his followers. When the Prophet died he made his
son-in-law ‘Ali heir to this special learning and ‘Ali in turn passed
it on to the imams, who were lineal descendants of his wife,
Fatimah, and himself. Thus the Fatimid Caliph of each generation
was the possessor of this precious gift of learning, which made him
so infallible in interpreting the Qur’an and the law, that he served
as a supreme court for his realm. As, however, it was necessary
for the Caliph to train jurists, so that they would carry out his
infallible decisions, the legal courses at al-Azhar were important.

Finally, because of the possession of this super-knowledge or
gnosticism the Fatimids, following the example of their ancestors,
felt free to indulge in studies other than those based on the
Qur’an. They were careful not to confuse the ignorant people
with these studies, but they themselves gathered at their court
a brilliant group of scholars.?® Although they were interested in

34. Revealed knowledge was called al-zahir and the special knowledge al-batin.
35. See series of articles on these matters, Muslim World, 1960; January, pp.
30-38; April, pp. 130-141.
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all of the Greek sciences, they were especially attracted to philos-
ophy and metaphysics. They were unable, however, to devote
themselves to pure science in an objective way but used their
knowledge of numbers and metaphysics to prove the divine right
of the Caliph to rule.

In order to explain these principles and to win what today
we think of as “party members” for their government, the
Fatimids developed an important system of proselyting and in-
doctrination. Records left by the scholar Ahmad Hamid al-Din
al-Kirmani make it reasonable to suppose that the Fatimids main-
tained a staff of over nine thousand agents to propagate their
ideology.*® Each agent was called a da7, and there were different
ranks of these agents, similar to the ranks of prelates and priests
in the Christian church. There were also rites not unlike con-
firmation and ordination. Each member of the hierarchy had to
be thoroughly trained. An agent of low rank was expected to live
among the common people, whose psychology and practices it was
necessary for him to understand. It was his task to teach the
traditional beliefs of revealed Islam, but at the same time to raise
questions, which made the people anxious for further instruction.

The agents of higher rank administered oaths of loyalty and
introduced their proselytes to some of the special learning of the
Fatimid system. By allegorical interpretation of the Qur’an and
traditions, they supported the claim of their Caliph to rule by
divine right. Agents of the highest ranks were obliged to be
thoroughly educated, so that they could supervise their assistants
and take part in debates with the leaders of hostile sects.

It seems to be certain that the Fatimids used al-Azhar for
some of the training of these dogmatists and propaganda agents,
although a large part of the instruction may have been given in
the palace and, after it was founded, at Dar al-Hikmabh. .

The First Textbooks

Undoubtedly the Qur'an was the first book to be taught at
al-Azhar, as groups of the faithful must have met at the mosque
to hear the revelations explained. Then in 975, as has already
been mentioned, ‘Ali ibn-al-Nu‘min dictated to a group at al-

36. See Husayn (4dab Misr) pp. 19-22. A member of the faculty of Cairo Uni-
versity has the copy of a manuscript written by Ja‘far ibn-Mansir al-Yaman, which
says that the system was derived from the Christian church. See Muslim World,
April, 1960, pp. 130-141.
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Azhar the abridgement of his father’s great code of Fatimid law.*
The original code, Da‘@’im al-Islam, contains lengthy discussions
filling two modern volumes. The abridgement, Kitab al-Iqtisar,
is contained in one small volume with brief summaries of the
dissertations in the longer book.

Both works are divided into two parts, the first one dealing
with the seven Fatimid Pillars of Faith and the second part with
matters of a secular nature. The following table gives a compari-
son between the seven Fatimid Pillars and the five Sunnite ones.

Fatimid Sunnite Arabic term
Faith Confession of faith al-Iman
Ritual purification al-Taharah
Prayer Prayer al-Salah
Poor tax Poor tax al-Zakah
Fast Fast al-Sawm
Pilgrimage Pilgrimage al-Hajj
Holy war al-Jihad

The most important section is the first one about faith. The
Sunnites consider that faith involves belief in the creed, “There
is no Deity but Allah and Muhammad is the Apostle of Allah.”
Taking it for granted that every Muslim subscribed to this creed,
the Fatimids regarded faith as acknowledgment that their Caliph
was the legal head of the theocracy of Islam. This interpretation
of faith, as well as ordinances for honoring the other Pillars, are
given in great detail.

The second part of the book deals with the same secular sub-
jects which form the material of the standard codes of Muslim
jurisprudence. Some of the more important of these topics are
connected with trade and financial transactions, slaves, inherit-
ance, marriage, divorce, hunting, drinks, medicine, clothing,
oaths and vows, treatment of conquered peoples and judgments.
Only traditions originating with members of the Prophet’s family
are used to explain these subjects.

The next textbook to be taught at al-Azhar was probably
“The Vizier's Epistle on Shi‘ite Jurisprudence,”*® which ibn-
Killis wrote and started to use as a basis for his lectures during

37. See bibliography, Nu‘min, Da‘@’im al-Islam and Kitab al-Iqtisar. See also
Muslim World, January 1960, pp. 30-38.
38. Al-Risalah al-Waziriyah fi °l-Figh al-Shi‘i.
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Ramadan, 980 A.D. It is evident that this book contained ma-
terial similar to that in Da‘@’im al-Islam.

During the following generation a grandson of the jurist
al-Nu‘man taught a book entitled “Differences in the Funda-
mentals of the Sects.”’*® This text was probably used to teach legal
authorities and propaganda agents how to understand the differ-
ences between the Fatimid system and the codes of the people,
whom the Fatimids wished to win to their cause.

The names of other textbooks are not mentioned by the his-
torians, but it is reasonable to suppose that famous classic works
were used to teach subjects like grammar and rhetoric, while
other books were composed by the Fatimid scholars themselves
in connection with subjects like exegesis of the Qur'an and the
traditions of the Prophet. A large number of books were pro-
duced during the Fatimid period, but there are no accurate
records as to which ones were taught at al-Azhar.

Courses of Study

There must have been three kinds of classes which met at
the mosque. In the first place, there were the groups of pious
people, who came to al-Azhar to hear the Qur’an read and ex-
plained. In the second place, there were circles of students sitting
on the floor, while their teachers on low chairs dictated to them
and answered their questions. In the third place, there were for-
mal lectures, which were often delivered by the chief of the
propaganda hierarchy himself.

These lectures, which were called “Sessions of ‘Wisdom,”
were held on Mondays for the public and on Thursdays for a
selected group. Most of them were held in a court* of the palace,
but at least some of the sessions for women were held at al-Azhar,
and probably others were held there for men as well. .

The language of the lectures was poetic and well suited to
educated audiences. As the discourses were brief, they were evi-
dently followed by periods of informal discussion. Although the
material was chiefly composed of moral exhortations connected
with the Quranic ordinances, the use of allegorical interpretation
made it possible to introduce some of the Fatimid ideology about

39. Ikhtilaf Usal al-Madhahib by ‘Abd-al-‘Aziz ibn-Muhammad al-Nu‘man.

40. Majalis al- Hikmah. See bibliography: Husayn, al- -Majalis al- -Mustansiriyah
and Majid, al- Sz]]alat

41. The court was al-Muhhawil; the chief of the hierarchy, Da‘i al-Du‘ah.



18 AL-AZHAR: A MILLENNIUM OF MUSLIM LEARNING

the divine right of the Caliph into every lecture. At the end of
the session the persons present kissed the hand of the lecturer
and the seal of the Caliph, which was attached to his text.

Unfortunately there are no reliable records about the subjects
taught at al-Azhar during Fatimid times. One ancient book en-
titled Kitab al-Falak al-Dawwar,*? page 165, says that

The persons responsible for the Da‘wah (Fatimid move-
ment) used to learn the sciences of grammar, philosophy,
logic, astronomy and the fundamentals of jurisprudence at
al-Azhar. Then when their interest in science waxed keen,
they moved to Dar al-Hikmah, where they were taught the
basic principles of the established dogmas, which were the
important matters of the movement. This group at Dar
al-Hikmah was called “The Table of the Right Way*® or
more appropriately “The Dome of Guidance’.

This quotation makes it clear that subjects like philosophy and as-
tronomy were taught at al-Azhar, in addition to the Quranic
studies.

The famous Persian traveller,** Nasir-i-Khusraw, has given
a detailed account of his education. As he spent a number of
years in Egypt during the middle of the eleventh century and
became a da‘i, his account throws a great deal of light on what
education was like during the Fatimid period.

After memorizing the Qur'an before he was ten years old,
Nisir-i-Khusraw spent nine years studying the Arabic language,
grammar, prosody, poetry, etymology and methods of calculation.
In the meantime, when he was fourteen, he started to study
astronomy, astrology, divination by sand, the geometry of Euclid
and the classic work of Ptolemy.

Between the ages of fourteen and seventeen he also studied
jurisprudence, the traditions of the Prophet, Quranic commen-
taries, intonation of the Qur’an, history and literary composition.
At the age of thirty-two he learned the languages of the Penta-
teuch, the Psalms and the Gospels, after which he spent six years
in studying these Scriptures.

Nisir-i-Khusraw then studied a Persian work*® on natural and
divine knowledge and the great medical text of Avicenna.*® After

42. Husayn (Diwan al-Mw’ayyad) p. 57, note 2.
43, Ma’idah al-Rushd or Qabbah al-Huda.

44. Khusraw, Intr. pp. viii-xi.

45. Apophthegms of Jamasp.

46. Al-Qanin fi al-Tibb of ibn-Sina.
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that he took up transcendent mathematics, commercial and politi-
cal economy and the magic square.*” Finally, at the age of forty-
four, he entered upon six additional years of study devoted to
the Cabala,** magic, sorcery and the teachings of Jesus.*

It is not likely that Hebrew and Greek, with studies in the
Old and New Testaments, were taught at al-Azhar. Different
forms of magic were undoubtedly not dealt with in the Mosque,
as the Fatimid comception of esoteric learning did not include
the occult sciences. Medicine was probably taught at one of the
hospitals in Cairo instead of at al-Azhar, while commerce and
advanced mathematics almost certainly had to be acquired from
private teachers. On the other hand, it is reasonable to believe
that the linguistic, literary, legal and Quranic studies mentioned
by Nasir-i-Khusraw were taught at al-Azhar, as well as logic and
a certain amount of mathematics and astronomy.

al-Hakim

The Caliph al-‘Aziz was followed by his son al-Hakim, who
ruled from 996 to 1021 A.D. and was one of the most interesting
characters in history. According to ibn-Aybak®® he was still a boy
when he preached his first Friday sermon, probably at al-Azhar
during Ramadan.

During the years 1000 to 1005 the young Caliph conducted
his business and went about the city at night. The result was that
too many people lit their shops with bright lights and gave them-
selves up to wanton pleasure. We do not know how much the
authorities at al-Azhar had to do with it, but before long al-
Hakim gave up his night life and became interested in religion.
In 1010 he renovated the building of al-Azhar, providing among
other things a carved door, still preserved in the Museum of Arab
Art in Cairo.

Although it was al-‘Aziz who started the construction of a new
mosque, it was al-Hakim who completed the work in 1013. The
new building came to be familiarly known as al-Jami‘ al-Hakimi,
or the Mosque of al-Hakim. It was north of the palace and, until
al-Hakim’s grandson rebuilt the fortifications at the north end of
the city, it was outside of the city walls.

47. Zwemer, pp. 202-207. Khaldan (Rosenthal) Vol. III, p. 177.

48. Enc. Brit. 11th Ed. Vol. XV, p. 620; XXII, pp. 698, 699.

49. He studied a book of Qusta ibn-Liqa about Jesus’ words of salvation. This
book is not mentioned in al-Fihrist with the works of ibn-Liqa.

50. Aybak, p. 165.
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Although a Muslim is expected to pray five times a day, the
official community service takes place at mid-day on Friday. At
that service there is the sermon, or khutbah, and formerly there
was an invocation for Allah to bless the Caliph. Before the new
mosque was erected, the official Friday service for the capital city
of al-Qahirah was held at al-Azhar.

When, however, the Mosque of al-Hakim was completed, a
change occurred. Al-Mufaddal ibn-abi- al- Fada’il quoted an early
historian as saying,

I saw in the biography of al-Hakim that on Friday the
ninth of Ramadan during the year three hundred and
ninety-nine (1008 or 1009 A.D.), the Friday prayer was
established at the Mosque of al-Hakim, which was new and
outside the Bab al-Tabiyah near Bab al-Futih. The Caliph
used to preach there one Friday, in the Mosque of al-Azhar
one Friday, in the Mosque of ibn-T'alun one Friday, and in
the Mosque of Misr one Friday. The Friday sermon at
al-Azhar was stopped.™

Al-Suyiiti gives an account similar to the one just quoted,
adding that “Al-Jami‘ al-Azhar was without the khutbah until
the time of al-Zahir Baybars.”s? Al-Maqrizi records an almost
identical statement while another Arab historian named ibn-
Aybak says that the Caliph al-Hakim preached in his new mosque
himself, “Which was the first sermon to be preached there, and
ke ordered the Friday service at al-Jami‘ al-Azhar to be discon-
tinued, so that from that very day it was inactive.”*®

It seems reasonable to suppose that when the new Mosque of
al-Hakim was built, the Caliph tried to popularize it by asking
the people in the new quarter of al-Qahirah to worship there on
Frldays At the same time he did not interfere with the services
in the great assembly mosques of ibn-Talin and ‘Amr ibn-al-‘As,
which were located in the old parts of the city, far removed from
the new Fatimid capital. The Friday service, however, must have
been revived at al-Azhar before the Fatimid Caliphate came to
an end, as it is recorded by reliable authorities that it was being
held there when the régime collapsed.**

51. Patrologia, Tome XII, pp. 501, 502. It is a question as to whether the date
in this quotation is correct.

52. Suyuti, Part II, p. 155; Maqrizi (Khitat) Part IV, p. 53.

53. Aybak, p. 173.

54. See next chapter.
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As the fame of al-Azhar increased, high officials vied with one
another in improving the living quarters for the students, beauti-
fying the building, enlarging the collection of manuscripts and
strengthening the courses.

The history® of al-Maqrizi records that al-Hakim used some of
the teachers of al-Azhar to start classes in his new mosque, but at
the same time he made repairs and established endowments for
al-Azhar, as well as for a number of other institutions. These en-
dowments, awqaf, were in the form of buildings and shops in
Old Cairo and other quarters of the city. As the investments were
in perpetuity, the properties could not be sold or transferred
and the buildings on them could not be torn down.

The income which al-Azhar realized annually from these en-
dowments was appropriated in accordance with the following
budget:®

The preacher ........... ... ... ... ... 84.00 dinars.
Yearly supply of matting ............... .. 108.00
Three camel loads of chickens and their

YOUNG ...t 12.75
Incense from India, camphor, musk, etc. ... 15.00
Half camel load of candle wax ............ 7.00
Cleaning the mosque and sewing the matting  5.00
Preparing lamp wicks ............ ... .. .. 1.00
Charcoal for incense burning ............ 0.50
Salt for the lamps . ........ ... ... ... .. 0.25
Provisions chains, light holders and roofing. 24.00
Palm fibre, four ropes and six buckets .. ... 0.50
Cloth for cleaning the lamps ............. 0.50
10 cutting tools, 10 rottles hemp rope, 200

brooms .......... ... ... . L. 1.25
Pottery jars and wages for bearing water ...  3.00
1200 rottles of oil for lamps and wages for

delivery ......... ... ... ... ... .. .. ... 37.50

Salaries of three prayer leaders and four as-
sistants, and for fifteen prayer callers’”... 556.50

Supervision ................ ... . ... 24.00

Brushing and cleaning cisterns ........... 1.00

55. Maqrizi (Khitat) Part IV, p. 55.

56. Ibid; Part IV, pp. 49-52, Part II, p. 275. See also Rajab, pp. 71-73. The
dinar was a gold coin. The description of the matting is not altogether clear and
there seems to be a misprint in connection with the word for chickens. The Arabic
for a camel load is gintar.

57. A prayer leader received 215 gold coins a month; a prayer caller and an
assistant received 2 gold coins apiece.
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Repair of pavements, walls and roof .... ... 60.00
180 loads of chopped straw to feed a yoke of

oxen to work the water pump .......... 8.85
Storage of fodder ....................... 4.00
Land to provide fodder for the oxen ...... 7.00
Expenses connected with the bucket pump.. 15.50
Care of the lavatory .................. ... 11.00

Such was the budget for the upkeep of the mosque as a re-
ligious institution. There must have been supplementary grants
for the educational work. During the Fatimid period there was a
Supervisor, al-Mushrif, who had four assistants. There do not
seem to be any items in the budget for the salaries of these ad-
ministrative officers or the teachers, who were probably supported
by special funds.

In addition to the financial contributions, there were also
gifts of valuable objects. Al-Hakim, for instance, gave two large
lanterns, tanniran, and twenty-seven smaller ones, which were
probably made of solid silver, to be hung during Ramadan but
stored at other times. He also placed a costly silver band half
way up the prayer niche, so as to beautify it.

One of the most amusing gifts to al-Azhar was the famous
talisman, which al-Magqrizi describes in the following way:

It is said that in this mosque there was a talisman to pre-
vent the birds from perching and breeding there. It was
effective for doves, pigeons and other birds. It consisted of
the images of three birds, each one formed at the top of a
column. Two images were in the front part of the mosque,
in the fifth space between the columns, or fifth riwdaq. One
of these was on a column on the west side, another was on
one of the two columns to the left of the entrance to the
prayer caller’s vestibule. The third image was in the open
court on a column, on the north-east side.5®

While al-Azhar was flourishing because of al-Hakim’s interest
in religion, the Caliph himself proceeded to act in a most erratic
way. During the course of his reign he forbade the sale of certain
vegetables and other things, associated with the names of persons
hostile to the Prophet’s family. Not only were wine vessels broken,
the wine being poured out, but raisins and honey were also
prohibited to prevent their being used to make liquor. At one

58. Magqrizi (Khitat) Part IV, p. 49.
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The central courtyard during the 19th century.

Instruction for a blind pupil.
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Plan of the Mosque building.

Bottom: Colleges of Aqbugha and Taybars and al-Riwaq
al-‘Abbasi.

Center: Courtyard with the common lavatory to the left and
loggias on both sides.

Rear: Old sanctuary with the newer one of Katkhuda behind,
his tomb on the right and the Jawhariyah to the left.
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time citizens were not permitted to ride animals in al-Qahirah
or to go on foot past the royal palace, while dogs were either
driven out or killed.

After being greatly honored, some Christian officials were be-
headed or tortured. Before long the Christians were obliged to
wear dark colored turbans, women’s sashes and two foot wooden
crosses hung around their necks. At the same time the Jews were
ordered to wear yellow turbans and to suspend heavy wooden
blocks from their shoulders. Neither Christians nor Jews were
allowed to ride horses or to use fancy saddles for their donkeys.
During the year 1009 an order was given to close many churches,
which subsequently were torn down. When the Church of the
Holy Sepulchre at Jerusalem was destroyed, it greatly aroused
Christendom. The Caliph also turned against his astrologers, ex-
pelling them from his court.

During the last six years of his reign al-Hakim prevented
women from leaving their homes. Their baths were closed and
shoemakers were forbidden to make slippers for them.

During the year 1017 a Persian named al-Darazi began to
influence the Caliph in an extraordinary way. He was assisted by
a dlsCIple named Hamzah, who persuaded al-Hakim to abandon
the institutions of traditional religion, in order to become the
central figure of a new cult. An Arab author has described these
events in the following way:

Al-Darazi was of Persian origin and his name was Muham-
mad ibn-Isma‘ll. He came to Egypt during the year 408
(1017 A.D.), entering the service of al-Hakim bi-Amr-Allah.
He was the first person who revealed the divine inspiration
of that Caliph. But the man who first spoke openly about
this doctrine was Hamzah ibn-‘Ali al-Zuzani al-Labbad. Al-
Darazi wove this doctrine into a new creed, fashioning its
warp and woof from esoteric principles. He composed a
treatise about it, which he read at al-Jami‘ al-Azhar in
al-Qahirah. It stirred up a tumult among the people and
on account of it al-Darazi was obliged to leave Egypt, seek-
ing shelter in Mount Lebanon.*

It was in connection with this incident that Ahmad Hamid-
al-Din al-Kirmini wrote his epistle,” which was probably read
at al-Azhar, as it was copied and preserved by a prayer caller of

59. Maqrizi (Sulak) Vol. I, p. 902 footnote. See also Aybak, p. 162.
60. See bibliography, Kirmani (al-Risalah al-Wa‘izah).
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the mosque. Al-Kirmani was one of the leading scholars of his
time, who made his reputation in Iran and ‘Iraq before he came
to Egypt. His epistle was a brave refutation of the Caliph’s claim
to be divine.

Finally, in 1021 al-Hakim was assassinated, the members of
his new cult being driven out of Egypt to form the community
of Druze, which still exists in Lebanon, Syria and Palestine.

The brilliant but erratic Caliph al-Hakim was famous for one
thing which brought great prestige to Cairo. Realizing that the
part of the palace called Déar al-‘Ilm was too confined to serve as
a center for advanced study, he established in 1005 a new Dar
al-Ilm, adjoining the small palace at the north end of the city.
This institution, which was called Dar al-Hikmah,* served al-
Qahirah of the Fatimids as the Museum served Alexandria of the
Ptolemies.

The director was the head of the propaganda hierarchy, who
had a special staff of assistants to help him. Although the institu-
tion was important for the training of the Fatimid agents, it was
open to research scholars who came for original study. Thus it
rivalled the famous Bayt al-Hikmah at Baghdad and the centers
of higher learning in Spain. All of the rooms were beautifully
decorated, some of them being devoted to women. The scholars
were not expected to pay dues, but instead were provided with
paper, ink and pens. The institute was divided into sections for
linguistic, legal, religious, mathematical and medical studies.
Revenues from the royal estates supported teachers for all of
these subjects, as well as for the astronomy and metaphysics,
which were of special interest for the Fatimids. Thus students
were able to attend lectures and classes, at the same time that
they were using the library. This library was of great importance,
as the Caliph filled it with books from the palace, procured addi-
tional volumes from his wealthy subjects and had many other
manuscripts purchased or copied with the funds which he pro-
vided.

We do not know exactly what the relationship was between
this new institution and al-Azhar. Although there was the great
library at Dar al-Hikmah, important collections of books were
also given to the older institution. It is probable that al-Azhar
was more tolerant than Dar al-Hikmah. In 933, for instance, when
some Fatimid scholars tried to drive from al-Azhar a scholar from

61. Court of Wisdom. Dar al-‘Ilm means Court of Science.
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another sect, academic freedom was upheld.®? Some time later,
on the other hand, Dar al-Hikmah was closed because an ortho-
dox Sunnite tried to introduce the conservative doctrines of
al-Ash‘ari, which were at variance with the Fatimid ideology.®
In general it is probable that students interested in legal, linguis-
tic and religious studies worked at al-Azhar, while those seeking
to understand the science, philosophy and esoteric features of the
Fatimid system tended to study at Dar al-Hikmah.

The Successors of al-Hakim.

When al-Hakim was assassinated in 1021 A.D., his immature
son became the nominal Caliph for fourteen years, which were
darkened by famine and lawlessness. The next Caliph was al-
Mustansir, who was a grandson of al-Hakim and the son of a
black concubine. He ruled from 1035 to 1094, the longest reign
in Muslim history.

Before the Aswan Dam was built, the failure of rains in
Ethiopia and Central Africa caused a collapse of the Egyptian
irrigation system and a state of famine in the Nile Valley. One
of the worst droughts in the history of Egypt took place at the
time when William the Conqueror was invading England.

The people became so hungry that starving mobs and unruly
soldiers stormed the public buildings and robbed the great li-
braries of many of their books. Abu-Bakr ibn-Aybak wrote that
“Every day there died, according to the Bureau of Inheritance,
about ten thousand persons in addition to unknown numbers of
slaves.” He also told of the profiteer prices and how the dogs
used to enter the houses to eat the children, while birds dropped
dead from hunger. Then he recorded that “With regard to
al-Mustansir, his authority diminished, his rule weakened and
his government became demoralized, so that he left the palace
and went to al-Jami‘ al-Azhar, where he settled in the loggia to
the right of the entrance by the upper gateway, remaining there
until Badr al-Jamali . . . known as the Amir of the Armies came
to him.”¢

This Badr al-Jamali was an Armenian officer serving as gov-
ernor of Tyre, who set sail with a force of men to rescue the
Caliph. During the years 1074 and 1075 he restored order in

62. Husayn (Adab Misr) p. 25.
63. About 1122 A.D. See Maqrizi (Khitat) Vol. 11, p. 335.
64. Aybak, pp. 215, 231.
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Egypt and also used his foreign labor to build the magnificent
gateways at the north and south ends of al-Qahirah, known as
Bib al-Futth and Bab Zuwaylah. It was probably about this same
time that al-Azhar was repaired.

Badr al-Jamali died in 1093, leaving his position as the power
behind the throne to his son, al-Malik al-Afdal. The Caliph him-
self died the following year and, although his reign had been a
long one, it formed a prelude to the collapse of the Fatimid
Dynasty.

The next reign lasted for only five years, during which time
the Caliph al-Musta‘li was a puppet in the hands of his general.
It was during this period, however, that an event took place
which was destined to influence al-Azhar, Egypt and the entire
Near East. In 1095, Pope Urban II, seated on a throne in an open
field, made a passionate appeal to the ecclesiastics and laymen at
the Council of Clermont. The appeal was to regain Jerusalem for
Christendom. With cries of “Deus le volt” the persons present
called out their response. It was the call which started the First
Crusade. Four years later the Holy City was stormed by twelve
hundred knights and twelve thousand soldiers of the Cross.

It was also during the reign of al-Musta‘li that the Fatimid
Dynasty became divided. A minority group championed his
brother Nizar as the true Caliph, so that even in the modern
world there are two sects of Isma‘ilis, descended from the
Fatimids.®

Numerous records make it clear that al-Azhar was still a very
important mosque during this period. About 1095 a special cere-
mony was instituted in connection with the great Shi‘ite feast
honoring the martyrdom of al-Husayn. The leading judge and
other officers of the realm attended a memorial service at al-Azhar,
before going across the square to the shrine of the Prophet’s
grandson al-Husayn. On another occasion an important govern-
ment proclamation about finances was read to the public in the
mosque.*®

It was during the reign of a weak Caliph named al-Amir, who
succeeded al-Musta‘li in 1101 and ruled until 1130, that the

65. Descendants of the branch who accepted al-Musta‘li are the Bohra sect of
India. Those who followed Nizir were responsible for the famous Assassins of
Persia and Syria. Their principal sect in the modern world is that of the Khojas,
presided over by the Agha Khan.

66. Taghri-Birdi (Nujam) Vol. V, p. 153. Maqrizi (Mawa'iz) Part I, ch. xxxi,
sect. 10.
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funeral service of the chief of the propaganda hierarchy was held
at al-Azhar. It was during his reign too, that Dar al-Hikmah was
temporarily closed, leaving al-Azhar as the leading educational
institution of the realm. It was also at this time that a beautiful
prayer niche made of carved woodwork was placed against the
rear wall of the mosque. This fine specimen of craftsmanship is
still preserved in the Museum of Arab Art in Cairo.

Although the next Caliph, al-Hafiz, started as a weakling, be-
fore the end of his reign he took the reins of government into his
own hands. It was this Caliph who built a new porch at al-Azhar,
as the following words of al-Maqrizi relate:

Al-Hafiz 1i-Din-Allah built in it (al-Azhar) a beautiful
magsarah, which was near the west doorway at the entrance
to the mosque (sanctuary). It was inside the colonnades
and known as Magsurat Fatimah, in honor of Fatimah
al-Zahra’ who appeared in a vision, may Allah the Almighty
be well pleased with her.®

This magqsiirah was a handsome porch, placed on the far side
of the open court in front of the inner sanctuary. It included a
row of columns, a dome and decorative motifs. Part of the
original porch can still be seen today, in spite of many alterations
made since the time of al-Hafiz.

The Fatimids encouraged a spirit of dramatic show, pleasure
seeking and an appreciation of beautiful things. On feast days
the people went to the gardens and pleasure resorts by the river
to enjoy poetry, singing and amusement. The Caliphs celebrated
the Shi‘ite feasts and also the Epiphany, Christmas and Thursday
of the Covenant. The Caliph himself sometimes presided over
meals served on the great table in the Hall of Gold in the palace.
During the nights of al-Wagqud, at the beginning and middle of
the Muslim months of Rajab and Sha‘ban, al-Azhar was brightly
lighted and the mosque preacher joined several of his colleagues
in addressing the throngs of people, who paid their respects to the
Caliph. This atmosphere of pomp and festivity added to the
importance of al-Azhar, which was a favorite center for cere-
monies and celebrations.

It was the decree of Allah that this Fatimid era, which was so
brilliant and yet so heterodox, should not endure. The hand-

67. Maqrizi (Khitat) Part IV, p. 52. Creswell (Egypt) Vol. I, map—p. 58 and
pPp- 254, 256.
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writing was already on the wall; the infallible Imamate had be-
come a vain show.

The Caliph al-Hafiz, who built the new porch at al-Azhar,
was followed by an infant son and an immature grandson, whose
reigns were marked by violence and decline. Finally the last of
the Fatimid Caliphs started to rule in 1160, with the title of
al-‘Adid. When his vizier was murdered an ambitious politician
named Shawar indulged in a scandalous type of duplicity, trying
simultaneously to gain the support of the Crusader general and
the chief of the Saracens.®®

After numerous conflicts, during which a large part of the
old section of Cairo was burned, a Saracen officer named Shirkiih
tried to restore order. He was accompanied by his young nephew,
Saladin,®® who murdered the villainous Shawar, so that his uncle
could become the vizier. However, just as order was being re-
stored during the year 1169, the uncle died unexpectedly.

When Saladin was appointed to become his uncle’s successor,
he found himself in an embarrassing position. Not only was he
very young for such an important position, but he was also
obliged to serve two masters. He was simultaneously vizier of
the last of the Fatimid Caliphs and a representative of the
‘Abbasids, responsible for defending Egypt from Crusader attack.

Finally when al-‘Adid died no successor was appointed to take
his place. The form of the call to prayer was changed from the
Fatimid wording to that of the Sunnites, while the name of the
‘Abbasid Caliph of Baghdad was honored at the Friday services,
in the place of the Fatimid ruler. Thus both from the minaret
and the pulpit it was made known at al-Azhar and the other
mosques that the heterodox Fatimid system had been supplanted
by an orthodox Sunnite régime.

When the powerful dynasty which had built al-Azhar col-
lapsed, it was a staggering blow for the great mosque. Because
it had served for generations as a center of Fatimid ideology,
when the Fatimids were overthrown it was suspected of being a
base of subversive propaganda. Thus there began a new chapter
in the history of al-Azhar, stripped of its former splendor.

68. The Crusader was Amalric and the Saracen Nur-al-Din.
69. Salah-al-Din Ydsuf ibn-Ayyub.






The Ayyibi Dynasty Founded by Saladin

1171-1193 Saladin (Salah-al-Din)

1193-1198 al-‘Aziz, ‘Imad-al-Din

1198-1199 al-Manstar, Muhammad

1199-1218 al-‘Adil, Sayf-al-Din

1218-1238 al-Kamil, Muhammad

1238-1240 al-‘Adil 1I

1240-1249 al-Salih, Najm-al-Din Ayyub
St. Louis attacked Damietta

1249-1250 Shajar-al-Durr

1250 Taran-Shah

1250-1252 al-Ashraf Musa, still a child.



CHAPTER 11

Saladin and the Ayyubi Dynasty
Saladin

HE YEAR 1171 was the beginning of a new era in the South-

ern Near East. The young Saladin extended his influence so
rapidly that four years later the ‘Abbasid Caliph confirmed his
rule over Egypt, Nubia and North Africa, in addition to Western
Arabia, Palestine and Central Syria. His reign coincided with the
romantic period of the Crusades, when feudalism was at its height
and chivalry flourished. In Egypt it was a time when many new
colleges were built, to substitute Sunnite education for the heret-
ical system of the Fatimids.

Saladin established the Shafi‘i code of law, which forbids the
holding of the Friday service in more than one mosque in any
particular city. The effect of this action on the mosques of al-
Qahirah in general and al-Azhar in particular is described by
al-Maqrizi in the following way:

When the Sultdn Salah-al-Din Yasuf ibn-Ayyab was estab-
lished in power, he assigned the position of Chief Judge to
the Qadi Sadr-al-Din ‘Abd-al-Malik ibn-Darabas, who in-
stituted the legal system of his code of jurisprudence, which
prevented the holding of the khutbah for the Friday service
in two places in the same city, for it was the sect of the
Imam al-Shafi'i. He therefore stopped the khutbah at al-
Jami‘ al-Azhar, holding it at the Mosque of al- Hakim, be-
cause it was more spacious. The Mosque of al-Azhar,
accordingly, remained deprived of the Friday service for a
hundred years, from the time when Salah-al-Din Yisuf ibn-
Ayyub gained the power, to the time ‘when the khutbah was
revived during the days of al-Malik al-Zahir Baybars.*

When he first became the ruler of Egypt, Saladin was so des-
perately in need of money for his army and the refugees rendered

homeless by his wars, that he sold many of the silver ornaments

1. Maqrizi (Khitat) Part IV, p. 53. Compare Suyiiti, Part II, p. 155.
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which he found in the mosques. One of these ornaments was the
costly silver band which al-Hakim had placed in the prayer niche
of al-Azhar.

We do not have detailed information about the fortunes of
al-Azhar during the time of Saladin and his successors. The
dynasty lasted for about eighty years, which were exciting ones
for Egypt because of the Crusades. It is certain that the mosque
was not used for official services and that the classes organized and
financed by the Fatimids were discontinued. The unfortunate
professors were obliged to earn their living as best they could,
doing clerical work and learning trades. The Fatimid books were
so completely destroyed that the only manuscript of the great law
book Da‘@im al-Islam left in Egypt is the one at Dar al-Kutub
in Cairo.

On the other hand, a number of records make it clear that the
mosque was not entirely neglected. One historian? said that they
raised the height of the minaret and that fiefs and shares in the
mint and pottery works of Old Cairo yielded 1067 gold coins a
year. Professor Tritton has quoted another author as saying that
a scholar named ‘Abd-al-Latif, who was probably al-Baghdadi,

Taught in al-Azhar from the first thing in the morning
till the fourth hour, presumably, tradition and law; in the
middle of the day he taught medicine and other subjects,
as it seems, in his own house; in the evening he went back
to al-Azhar to meet another set of students. At night he
studied for himself. Saladin gave him a salary of 80 dinars
and his sons increased that to 100 dinars.?

This passage indicates that private classes were not only held
at al-Azhar during the Ayyiibi period, but were even encouraged
by the Sultan. It was also during this time that the mosque began
to gain sanctity as a refuge for the pilgrims, ascetics and mystics,
who were attracted to Cairo by the piety and generosity of
Saladin.

The closing years of Saladin’s life were devoted to fighting in
Palestine. Although his tomb is a greatly honored shrine near the
great mosque of Damascus, his most important monument is the
Citadel, which overlooks the city of Cairo and was built by pris-
oners captured during the Crusades.

2. Al-Mufaddal ibn-abi-al-Fada'il, see Pairologia, Tome XII, p- 500.
3. Tritton (Muslim Educ.) p. 79.
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The Successors of Saladin

The members of the Ayyubi Dynasty who followed Saladin
were men of moderate ability bearing the burden of defending
their country from European aggression. During the reign of
al-Kamil ships from Genoa and Venice seized Damietta, threaten-
ing to push their way up the Nile. It was a welcome contrast to
their hostile spirit when Saint Francis of Assisi visited the Sultan
with a message of peace and good will.

Several generations later, al-Salih moved his residence from
the Citadel to a new palace on the Island of Roda* He also
formed a bodyguard of Asiatic slaves called Bahri Mamluks.® At
the close of his reign the French King Louis IX, better known
as Saint Louis, landed his troops at Damietta, menacing Cairo.
It was at this time that on

Friday a proclamation was brought to al-Qahirah from the
military camp, inciting the people to a holy war. It began
‘March forth, light or heavy, and persevere in the path of
Allah, both with your possessions and yourselves, for this
is what is best for you, if you but realize it.”® The proclama-
tion was eloquent; brimful of exhortation. It was read to
the people from the pulpit of Jami‘ al-Qahirah” and its
recital brought forth tears, lamentation and a raising of
voices in a tumult which cannot be described.?

In the midst of this crisis, when his heir Tturan-Shah was ab-
sent, the Sultan al-Salih died. Fearing lest the morale of the army
might collapse if his death became known, his widow Shajar
al-Durr guarded her husband’s death as a secret until the heir
could return. When Taran-Shih did reach home, the tide of
battle turned in favor of the Muslims and Saint Louis was taken
prisoner.

As the Bahri Mamliks played an important part in gaining
the victory, they became very aggressive. Turan-Shah was mur-
dered in 1250 and after Shajar al-Durr had reigned as Sultanah
for three months, an officer of the guard named ‘Izz-al-Din Aybak
brought to an end the dynasty founded by Saladin, establishing
in its place a régime of Mamluk rule.

4. al-Rawdah.

5. The Arabic plural is Mamalik. They were called Bahri because the Nile was
called the bahr and they lived beside the river.

6. Qur’an, Surah IX, verse 41.

7. The Mosque of al-Azhar.

8. Magqrizi (Sul@tk) Vol. 1, p. 346.
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The Mediaeval College

During the time of Saladin and his successors, the develop-
ment which most directly affected al-Azhar was the encourage-
ment of the Sunnite system of education.

When Islam first started there were no organized schools, but
devoted teachers gathered the boys into the mosques to teach
them the Qur'an. In the course of time these informal groups
became organized as schools. The elementary school, al-kuttab,
was sometimes held in a shop or private home, but much more
often in the colonnades of a mosque, or in rooms attached.

The primary school pupil copied a passage of the Qur'an on a
board. Then he memorized the passage, trying to understand its
meaning. After learning it he washed off his board, writing a
second passage in the place of the first one. In this way, even
before he was eleven years old, a bright boy was able to learn how
to read and write, as well as to memorize the entire Qur’an. In
certain schools the boys also learned something about grammar,
poetry and arithmetic.

Although most of the boys worked with their fathers on the
farms or served as apprentices in the bazaars, after they had com-
pleted the elementary school studies, some of them desired to en-
gage in advanced study. A small minority of the young men
gained a literary education by working in the government secre-
tariats. Others acquired knowledge by serving as the slaves or
employed servants of famous scholars. However, the majority of
the boys who desired advanced study attached themselves to pri-
vate teachers, who sometimes met their students in their own
homes, but more often in the mosques. Thus, although the ele-
mentary schools cared for the younger boys, the mosques were
still cluttered with classes for the older ones.

These classes were of different types. A modest teacher was
content to sit on a low stool or mat, with ten or a dozen students
in a circle around him. This was the seminar of mediaeval times
and an excellent system, as the teacher gave fatherly care to each
one of his students. A more ambitious scholar would sit on a
chair, leaning against the column of a mosque, while he dictated
to his pupils with the help of one or two assistants. If he was a
popular authority, he might have one or two hundred in his
group. The students took down the lecture by dictation, very
often helping their teacher to compile his material in the form
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of a book. There was no regular system, but usually a boy re-
mained with one teacher long enough to master one textbook.

In the course of time it came to be the custom for an indi-
vidual teacher to give his student a certificate® at the end of each
course, but as the statement was of a personal nature and written
in flowery language, it had little academic value. As there were
no true diplomas, no requirements for admission, no grades or
examinations, each student was obliged to be his own registrar
and faculty adviser.

It does not require much imagination to realize how con-
fusing it must have been in a mosque, when lectures and class
discussions were taking place, while pious folk were trying to
worship. It was inevitable, therefore, that special school buildings
should be provided for the advanced students, as well as for the
elementary school boys.

The first school edifice of this sort was probably built at
Naysabir during the first quarter of the eleventh century. This
was not a research center, like the scientific institutions already
established at Baghdad and Cairo, but a secondary school to teach
religion and the humanities.

In 1067 Nizam-al-Mulk, the powerful vizier of the Saljaq
Turks, founded a great college at Baghdad. This institution,
which was called al-Madrasah al-Nizamiyah, became the model for
scores of colleges throughout the Muslim world. These new col-
leges were founded to combat the heretical and subversive tenets
of the Shi‘ites, by teaching the orthodox doctrines of Sunnite law
and theology.

Some of the colleges were small and incomplete, while others
were large institutions, with residential quarters for the students,
lecture halls, classrooms and libraries. With five daily prayers,
classes from dawn to sunset and an absence of women, life in a
college resembled that in a monastery.

Inasmuch as the Fatimids were a sect of the Shi‘ites and these
new colleges were used to combat Shi‘ite propaganda, there were
no colleges in Egypt during the Fatimid period. As ibn-Khallikan
explained “When Saladin became the master of Egypt, there was
not a single college in that country, because the dynasty which
had reigned there followed the doctrine of the Imamians (Fati-
mids) and did not admit the utility of such establishments.”°

9. Al-ijazah.
10. Khallikan (Biog. Dict.) Vol. IV, p. 547.
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As Saladin wished to stamp out all trace of the Fatimid and
Shi‘ite ideology and was a champion of orthodox Sunnite rule,
it was natural for him to introduce the newly developed Sunnite
college system into Egypt. Accordingly, he established one insti-
tution near the tomb of the orthodox jurist al-Shafi‘i, to the south
of the Citadel, and formed another college at the shrine of
al-Husayn, across the square from al-Azhar. He also founded
three other colleges in the region of Old Cairo, or al-Fustat.

After Saladin died the members of his dynasty built twenty-
six colleges, two of which were especially important. The Sultan
al-Kamil built the Kamiliyah and some years later al-Salih
Ayyiab established the large institution known as al-Madrasah
al-Salihiyah.**

The formation of these colleges affected al-Azhar in two defi-
nite ways. In the first place, as it was impossible for the old
mosque to compete with the new institutions, al-Azhar filled a
place of only secondary importance during the time of Saladin
and his successors. In the second place, when al-Azhar was finally
re-established, its atmosphere and program of studies were similar
to the new college system, rather than to that of the Fatimids.

As the studies are the most important part of an educational
institution and those of the mediaeval Muslim college were very
different from the courses of a European seat of learning, it will
not be out of place to explain what the college curriculum was
like. Needless to say Arabic rather than Latin was the language
of instruction, while the Qur’an instead of the Christian Scrip-
tures was the foundation stone upon which the educational
structure was built.

The Mediaeval College Curriculum

A. The Linguistic and Revealed Sciences.
(‘Ulam al-Lisan al-“Arabi wa’l-*Uliam al-Nagqliyah.)

The Language (Arabic) al-lughah
Grammar al-nahw wa'l-sarf
Rhetoric al-balaghah
Literature al-adab
Readings (Quranic) al-qira’at
Commentary (Quranic exegesis) al-tafsir

11. Suyati, Part II, pp. 156, 157, 160. Maqrizi (Khitat) Part II, p. 340; Part IV,
pp- 192 ff. For the college architecture see Creswell (Egypt) Vol. II, pp. 104-134,
195-198, 234-248, 253.
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Traditions al-hadith
Law al-figh
Jurisprudence (Principles of Jurisprudence) — usil al-figh
Theology al-kalam

B. The Rational Sciences
(Al-Ulam al-‘Aqliyah.)

Mathematics including division of inheritance alrey ﬁdi)_)fi.t
(al-fara’id)
Logic al-mantiq

Arithmetic was used to fix the times of prayers and feasts, as
well as for the division of the shares of inheritance, while logic
was employed for the defense of orthodox doctrines. Thus they
both came to be accepted as part of the college curriculum.

As the linguistic and revealed sciences'? have formed the basis
of education at al-Azhar ever since it was revived by the Mamlik
Sultans seven centuries ago, something further should be said
about these sciences, before turning to the history of al-Azhar
during the Mamlik period.

Language—al-lughah

Although the Qur’an was revealed in the vernacular of the
Quraysh tribe to which the Prophet belonged, the colloquialisms
of other tribes found their way into the holy book. No mature
Arab was familiar with all of the words of the Qur’an, while
children and foreign converts could not understand the revela-
tions at all.

Thus the first step in Muslim education was to teach the
language of the Qur’an. Al-Khalil ibn-Ahmad, who lived at
al-Basrah during the eighth century, compiled the first dictionary
and since his time many shorter and less expensive lexicons have
facilitated the study of Arabic. In addition to the more technical
forms of lexicography, composition (al-ta’lif) and penmanship
(al-khatt) have been included in the program of studies.

Grammar—al-nahw wa’l-sarf
Converts to Islam who were familiar with the old classical
languages probably started to form a grammar for the Arabs.

12. For a description of the mediaeval sciences, see Khaldiin (Rosenthal) Vol. II,
p. 436 to Vol. III, p. 103 and Vol. III, pp. 137-147; 319-371.
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Muslim scholars welcomed this development, as it made it possi-
ble for them to analyze the Quranic words in an accurate way.
Before he died in 793 A.D., Sibawayh wrote his great grammatical
textbook, al-Kitab, establishing grammar as one of the important
Muslim sciences.

Grammar includes syntax (al-nahw), conjugation and declen-
sion (al-sarf) and word placing (al-wad’). Students of al-Azhar have
devoted a great deal of time to mastering this study, so as to learn
how to interpret the Qur’an accurately and to write Arabic with-
out mistakes.

Rhetoric—al-balaghah

Even these linguistic and grammatical studies did not satisfy
the Muslim scholars. In order to understand the expressions in
the Qur’'an with still greater accuracy and to encourage exact
diction for both preaching and writing, they developed the
science of rhetoric.

Experts divide this study into three parts: al-ma‘dni, which is
concerned with clear expression; al-bayan, which tries to give the
sole meaning indicated, also dealing with simile and metaphor,
and al-badi’ or the perfection of wording, concerned with the
embellishment of speech. As al-Azhar has always trained preach-
ers, this subject of the curriculum has been regarded as having
great practical importance.

Literature—al-adab

Although the Muslims did not favor pagan verse, their lan-
guage scholars studied the Bedouin poetry, in order to discover
colloquialisms throwing light on unfamiliar words in the Qur’an.
The government officials also encouraged poetry for political pur-
poses, as verses which praised them had great propaganda value.
It was not long therefore, before poetry became as popular in
the palaces and bazaars of the Muslim cities as it was in the black
tents of the desert.

Some of the poems dealt with philosophical subjects, others
took the form of flattery or satire, while most of them were de-
voted to women and wine. Numerous anthologies were compiled,
enabling students to study Arabic poetry, both for their own en-
joyment and for gaining a knowledge of unusual words in the
Qur’an.

During the early period of Islam prose was used only for busi-
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ness and administrative purposes. In the course of time, however,
members of the government secretariats took so much interest
in literary style that they compiled series of epistles, somewhat
similar to modern essays.

Then collections of fables and stories like Kalilah wa Dimnah
and the Thousand and One Nights*® became increasingly popular.
Other contributions to belles-lettres** were made in mediaeval
times and in our modern age prose has become as important as
poetry.

In order to supplement the linguistic studies, both poetry and
prose were included in the curriculum, even though many of the
literary masterpieces were more concerned with liquor and sex
than they were with religious truth.

Readings—al-qird’at

One of the most important duties of a Muslim religious leader
was to read the Qur'an accurately. This, however, was easier said
than done.

The Arabic letters b, t, th, n and vy all look alike, unless they
have dots either over them or under them. In the same way r is
like z, unless there is a dot over the z. The vowels, moreover, are
not indicated by letters, but by small signs placed above or below
the line. During the early years of Islam these dots and signs were
omitted and even in later times it required practice to distinguish
them. It was inevitable, therefore, that each scholar should read
the Qur’an in his own way.

This lack of uniformity became so serious at the time of the
‘Abbasid Caliph al-Qahir that his two viziers'® established a re-
form, which limited the methods of reading the Qur'an to seven
authorized systems. The study of these methods to read the
Qur’'an accurately was called the science of al-gira’at. It was sup-
plemented by the art of intoning (al-tajwid), which made it pos-
sible to read aloud to a large audience. The following quotations
from al-Suyiiti show that the reading of the Qur'an was an im-
portant subject at al-Azhar during the fourteenth and fifteenth
centuries.

13. Alf-Laylah wa-Laylah.

14. Kitab al-Aghani, the magamah literature of al- Hamadhini and al-Harirj, etc.

15. Ibn-Mugqlah and ibn-‘Isa were the viziers, helped by the scholar ibn-
Mujahid, 938 AD. For the seven readings see Nadim (Fihrist) pp. 28-31 and
Khaldin (Quatremere) Part II, p. 388; (Rosenthal) Vol. II, p. 440.
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There was born at Cairo in 644 (1246 A.D.) ‘Ali ibn-
Yisuf, shaykh of the Qur’'an readers in the regions of Egypt.
He studied readings with experts and was the most eminent
teacher of readings at al-Jami‘ al-Azhar, where the students
flocked to him. He died during the last month of 713
(1313 A.D.).

The prayer leader of al-Jami‘ al-Azhar, ‘Uthman ibn-
al-Rahman, brought the art of reading to a climax. In-
numerable throngs were benefitted by his recitals. They
became one people and it is even said that the jinn also
studied under him. He was upright and good, dying when
eighty years old in 840 (1436 A.D.) during the eleventh
month.*

Even though they were unable to read, the blind boys were
taught how to recite and intone the Qur’an from memory, so that
they could earn a living by chanting the sacred verses at family
gatherings and public festivals.

Commentary—al-tafsir

Although the linguistic studies helped the scholars to under-
stand the meaning of the words of the Qur’an, they did not throw
much light on the significance of the individual revelations. Ac-
cordingly, it was not long before an effort was made to collect
sayings and anecdotes, which recorded when and where the
Quranic passages were revealed.

Verse eleven of Strah LXII of the Qur'an was, for instance,
explained by the following quotation from one of Muhammad’s
associates:

While we were praying with the Prophet a caravan of
camels arrived from Syria, loaded with provisions. The Be-
lievers immediately rushed over to the caravan, leaving only
twelve men with the Prophet. It was on this occasion that
the verse was revealed, ‘When they see some trading or dis-
traction, they rush headlong to it, leaving thee standing.
Say, what is God’s is better than amusement or trading.’*’

In the course of time innumerable volumes were written,
interpreting the language and recording traditions, which ex-
plained the meaning of Quranic passages. Some of these books

16. Suyuti, Part I, p. 241 and 242, with some of the genealogical names omitted.
17. Bukhari (Les Traditions Islamiques) Vol. 11, p. 7.
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were short and easy to understand, while others were very long
and technical. One work, for instance, devoted eighteen pages
to the first seven verses of the Qur'an, with complicated explana-
tions for every verse.®

Commentary, or Quranic exegesis, was exceedingly important,
because unscrupulous men used it to serve their own purposes.
In Baghdad the free thinkers used it to defend heretical doctrines,
while the Fatimids used it in Egypt to confirm their ideology of
divine right to rule. The mystics used a verse like “We are God’s
and to him we return”*® to defend their ideal of ecstatic union
with Allah. Because the Qur'an was the foundation of the law,
dishonest lawyers were also tempted to use false interpretations
of Quranic verses to win their cases in court. Last but not least,
theologicans used exegesis to uphold their particular dogmas, so
that almost every phase of mediaeval life was affected by the ways
in which this science of commentary was employed.

It is not surprising, therefore, that there are over five thousand
books in the library of al-Azhar, as well as extensive courses in
the curriculum, dealing with this important subject.

Traditions—al-hadith

As many a bright boy has learned the whole Qur’an by heart
by the time that he was ten years old, it is obvious that the
Quaranic revelations are not all inclusive enough to settle every
one of life’s problems. The Prophet revealed the verses of the
Qur'an during some sort of spiritual seizure. The words which
he spoke under normal conditions were not included in the holy
book, and were not regarded as revelations issuing from Allah.

On the other hand, it was Muhammad himself who, more
than any one else, was able to explain the meaning of the revela-
tions and to supplement them by his own prophetic ideas. Ac-
cordingly, the things which he was reported to have said and the
way in which he behaved came to be only second in importance
to the Qur'an itself. The study of the utterances and precedents
of the Prophet was called the “science of al-Hadith,” which
rapidly became one of the basic subjects of the Muslim cur-
riculum.

Although the Fatimids and other Shi‘ites only acknowledged
as authoritative the traditions originating from the Prophet him-

18. Al-Bahr al-Muhit of aba-Hayyan.
19. Qur’an, Stirah II, verse 156.
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self and the members of his family, the Sunnites also honored
sayings quoted by the Prophet’s Companions. These traditions
were in the form of sayings, anecdotes and reminiscences. Not
only was the name of the man or woman who originated the
traditions recorded, but also the chain of persons handing down
the tradition from one generation to another.

The authorities divided a tradition into two parts—al-isnad
or the sequence of persons quoting it, and al-matn, which was
the actual saying or anecdote. In a most laborious way they
studied the genealogies and reputations of the persons who
handed down these quotations, in order to find out whether they
had good memories and trustworthy characters. The following
example illustrates what a tradition was like:

Ahmad ibn-Hanbal quoted “abt-Mu‘awiyah as saying
that Dawiid ibn-abi-Hind passed on from abt-Harb ibn-
abi-al-Aswad from abii-Dharr, who related that the Apostle
of Allah, may Allah bless him and give him peace, said to
us, ‘If one of you grows angry while standing, let him sit
down, or perhaps his anger will cool off if he lies down’!”’?°

Just as in connection with commentary, dishonest persons of
all sorts tried to use traditions to suit their own designs. As com-
mercial lawsuits, questions of inheritance, doctrinal interpreta-
tions and political issues often depended upon the precedents and
sayings of the Prophet, there was the temptation not only to
misquote genuine traditions, but also to fabricate false ones.
Because of this dangerous practice the Sunnite scholars regarded
only six** of the many collections of traditions as being trust-
worthy.

Two of these great collections were considered to be so trust-
worthy that they were called al-Sahih, which means the “sound”
or “true.” One of them was compiled by al-Bukhari, who travelled
for sixteen years and selected less than 7,500 traditions from a
total of over half a million. His collection became so sacred that
it was often read at al-Azhar and other mosques at times of na-
tional calamity. The other work called al-Sahih was compiled by
Muslim ibn-al-Hajjaj.

20. From the Sunan of abu-Dawiid, Part II, p. 186. (al-Kastaniyah Press, Cairo,
1863.)

21. The six collections were compiled by al-Bukhiri, 810-870; Muslim ibn-al-
Hajjaj, died 875; abu-Dawid, died 888, al-Tirmidhi, died about 892; ibn-Majah,
who died 886, and al-Nasa’i, who died 915.
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The material in one of these great compendiums supplements
the Qur’an by giving instructions for every phase of religious and
secular behavior, from the administration of justice to brushing
the teeth. Modern scholars are not sure how many of the tradi-
tions in al-Sahih of al-Bukhari really originated with the Prophet
and his immediate associates, but during the Middle Ages the
pious Muslims had so much faith in the great collection that they
used it as a textbook for behavior, as well as for devotional
purposes.

Some of the traditions had to do with raiding. “The Prophet
of Allah forbade plundering and mutilation.” “The Prophet for-
bade the killing of women and children.”? There were also many
financial traditions, such as the following ones about usury and
speculation. “Do not exchange gold for gold except for equal
value, or silver for silver except for equal value, but exchange
gold for silver and silver for gold as you wish.” “The Apostle of
Allah forbade selling dates before they were ripe and when he
was asked what ripe meant he said, “‘When they are red or yellow,
that is, edible’.”’23

Many of the traditions were about religious matters. A few
examples help to illustrate what they were like “ ‘A’ishah had
some cloth with patterns on it stored in a corner of her room.
One day the Prophet said, “Take away this material; the designs
distract me when I come to pray’.” “The Apostle of Allah used
to pray on a little mat.” “When Ramadan comes, the doors of
heaven open.” “Do not pray during menstruation.”?*

‘Ubaydah related a doctrinal tradition when he told how the
Prophet said that, whatever a man’s actions might have been
previously, he would go to heaven provided he testified ‘““T'hat
there is no divinity except Allah, unique without associates; that
Muhammad is His devotee and His messenger; that Jesus is also
a devotee of Allah as well as His messenger and His word, formed
in the womb of Mary as a divine emanation; that heaven is true
and hell is true.”’?

There are also some very popular sayings attributed to the
Prophet, which reflect his spirit of altruism. ““Do you love your
Creator, love your fellowmen first.” “Man is the brother of man,
whether he likes him or not.” ““All creatures are God’s family and

22. Bukhari (Traditions) Vol. II, p. 151.
23. ibid., Vol. I, pp. 39, 43.

24. ibid., Vol. I, pp. 143, 146, 608, 122.
25. Ibid., Vol. II, p. 516.
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the most beloved by Him are the most useful to His family.”
“The ink of the learned is as precious as the blood of the
martyrs.” “It is better to teach one hour in the night than to
pray the whole night through.”

These examples can only give a very superficial idea of the
extent and importance of the “science of al-Hadith.” The sub]ect
is such a vast one that a study of al- Bukhari used to require two
hundred and ten lessons during two years of work. The arduous
work was, however, necessary as both legal and theological studies
depended to a large degree on prerequisite courses in al-hadith.

Law—al-figh

Muslim law is based upon the ordinances of the Qur’an as it
was revealed to the people of seventh century Arabia. When the
Muslim community became a world-wide empire, with millions
of foreign people to govern and vast commercial enterprises to
control, it became necessary for the legal authorities to supple-
ment the Quran by using the sayings and precedents of the
Prophet, as well as the customs of the subject peoples. The great
legal system which was developed is called al-Shari‘ah. It includes
al-figh, or the law proper, and wusil al-figh, or jurisprudence,
which is the study of the sources of the law and the means of its
development. The term al-figh, however, is often translated into
English as “jurisprudence.”

During the Fatimid régime these subjects were taught accord-
ing to the Shi‘ite code, but when al-Azhar was re-established by
the Mamliiks, Sunnite studies were substituted for those of the
Shi‘ites and Fatimids. There were four generally accepted codes
of Sunnite law. Although the small colleges only attempted to
deal with one or two of these codes, the large institutions includ-
ing al-Azhar taught all four of them.

These four authorized Sunnite systems of law were founded
by the following jurists: (1) Abii-Hanifah al-Nu‘man, not to be
confused with the author of the Fatimid legal code, was brought
up at al-Kafah but buried at Baghdad in 767. He was a theoretical
scholar, whose legal code was tolerant and progressive. (2) Malik
ibn-Anas, who lived at al-Madinah from about 715 to 795, was a
practical jurist, pious and ardent in collecting traditions. (3)
Muhammad ibn-Idris al-Shifi‘i, who was born at Ghazzah in 767,
died at Cairo in 820. He spent most of his life at Baghdad dur-
ing the reign of Hartin al-Rashid, but he passed his last years at
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Cairo, where his tomb is still a popular shrine. One of his princi-
pal contributions was to determine the four legitimate sources
for the development of jurisprudence. The four basic principles
are (a) the Qur’an, (b) al-sunnah, or the sayings and precedents
of the Prophet, (c) consensus of opinion, or al-ijma‘, and (d)
analogy, or al-gqiyas. The Muslim curriculum includes courses
on the sources or principles of jurisprudence, called ustl al-figh,
to supplement the general study of the law itself. (4) The fourth
jurist, who founded a school or code of Sunnite law was Ahmad
ibn-Hanbal. He lived from 780 to 855, often persecuted by the
heterodox caliphs of Baghdad, because he championed the cause
of orthodoxy. As his system was that of a theologian rather than
a judge, it has survived only among the Wahhabis of Arabia.

The codes of these four famous jurists differed about so many
minor points that only an unusually brilliant student attempted
to master all four systems at one time. Even the gaining of a
thorough knowledge of one single code required many years of
faithful study, but many a student at al-Azhar was willing to do
the work required, so as to become a legal authority, perhaps
even a judge or a mufti.

As has already been explained in connection with the first
textbook used at al-Azhar, a Muslim code of jurisprudence dealt
with every phase of mediaeval life. Detailed instructions were
given for ritualistic purity, prayer, the poor tax, the pilgrimage,
marriage, divorce and inheritance, trade, court trials, oaths and
witnesses, treatment of slaves, food, drink and clothing, fighting,
ethical living and many other topics. Thus the law was not merely
a theoretical study, but also a most practical one.

In mediaeval times a young man could find a brilliant career
in one of two fields of activity. Either he could enter military
service or become trained as a legal authority. Al-Azhar became
a great center for the study of jurisprudence and it was the final
goal of many of the students to attain eminent positions in the
judicial systems of the cities where they lived.

Theology—al-kalam

Although the Qur’an was a spiritual revelation rather than a
doctrinal system, and Muhammad was a prophet rather than a
theologian, it was not long before the Muslim scholars became
interested in theological discussion. Freedom of the will and pre-
destination, sin and judgment, heaven and hell, creation or pre-
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existence of the Qur’an, the legitimacy of ascetic and mystic
practices, the unity and attributes of Allah, and other questions
occupied the minds of the religious leaders.

The Caliph al-Ma’'miin, who ruled at Baghdad from 813 to
833, encouraged two important movements. One was the revival
of Greek science, which inevitably caused rational thinking and
agnosticism. The other was the theological system of the Mu tazi-
lah, who used Greek logic and dialectic methods to prove the
validity of their doctrines. Three of their tenets aroused the bitter
opposition of the orthodox.

In the first place, they held that on account of His oneness
Allah could not have attributes*® like knowledge, power, speech,
hearing and seeing. In the second place, because of His justice,
Allah would not first preordain man to sin and then send him to
hell. Man has freedom of the will, so that it is his own fault if
he does wrong. In the third place, the Qur'an is not the pre-
existent speech of Allah, but something created by Him.

The conservatives opposed these doctrines so strenuously, that
there was a great deal of ill feeling at Baghdad for over half a
century. It was, therefore, a great relief when a scholar named
al-Ash‘ari*” came to the rescue with a system of belief which most
of the people could accept. He lived from 874 until about 936,
spending the first part of his life at al-Basrah. He used the logic
and dialectic methods of the Mu‘tazilah to refute their own
tenets. With great tact and mental agility he formed compromise
doctrines, which were so generally accepted that they became the
foundation stones of the theology of orthodox Islam.

When the Sunnite colleges were founded during the eleventh
century, one of the most important subjects of the curriculum
was the study of this orthodox theology, which is called in Arabic
al-kalam, al-tawhid, or usal al-din.

While theology was becoming a mediaeval science, another
phase of religion became important. This was the $7fi movement,
which at the start took the form of rigorous living and asceticism,
but before long also included mystic beliefs and practices culmi-
nating in ecstatic union with God. As this movement was to a
certain extent a reaction against the pedantic scholasticism and
spiritual sterility of the orthodox scholars, it is not surprising that

26. Attributes are al-sifat and justice al-‘adl.
217. Abt-al-Hasan ‘Ali ibn-Isma‘il al-Ash‘ari, see Khallikdn (Biog. Dict.) Vol. 1II,
p. 227.



SALADIN AND THE AYYUBI DYNASTY 51

the religious leaders were unsympathetic with the Safis. Finally,
however, there appeared a great saint and scholar, who at one
time vitalized the religion of the scholars and made the Safi
movement respected. This new leader was known as al-Ghazzali.

Abii-Hamid Muhammad al-Ghazzali,® who was born at Tus
in 1058, lived during the period when the ‘Abbasid Cahphate
was controlled by the Saljiiq Turks and threatened by the Cru-
sades. After studying the Muslim sciences and Greek philosophy,
he became a teacher in the Nizamiyah College, which had been
founded at Baghdad during his childhood. Probably because of
a nervous breakdown he left the College to become an ascetic and
mystic, wandering far and wide in search of truth. In 1105 he
returned to teaching, this time at Naysabur, but six years later
when he was fifty-three years old his remarkable life came to an
end. During these years of teaching and travel he wrote some of
the greatest books appearing in the Middle Ages.

Al-Ghazzili gave the orthodox theologians such a respect for
mysticism and ascetic piety that the system?® of the Sufis was in-
cluded in the program of studies of al-Azhar and similar institu-
tions. He also brought new life to the stagnant thought of the
eleventh century by introducing spiritual and ethical ideals of
conduct. By encyclopaedic learning, saintly living and mystical
power of spirit, al-Ghazzali brought Muslim theology to its
culmination.

Although  other scholars developed new systems and many
writers compiled learned textbooks, the theological courses were
chiefly based upon the doctrines adopted at the time of al-Ash‘ari
and al-Ghazzali. Students planning to become teachers of religion
and mosque leaders naturally required a thorough theological
training. Law students also studied theology, as government and
religion are closely bound together in Islam.

The Rational Sciences—al-‘uliim al-‘aqliyah

Because al-Ash‘ari used logic as a means of combatting the
arguments of the heretics, it was not long before logic, or
al-mantiq, became a subject of the college curriculum, even
though its origin was Greek rather than Quranic. A certain
amount of mathematics was also taught, chiefly in connection

28. His name is also written al-Ghazali. See Khallikin (Wafayat) Vol. I, p. 463;
(Biog. Dict.) Vol. 1, p. 80; Vol. II, p. 621.
29. al-tasawwuf.
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with the Muslim system of dividing inheritance and the fixing of
the times for prayer and feasts.

Although medical courses were affiliated with some of the
most important colleges,* medicine was as a rule taught in the
hospitals. During certain periods, when there was a considerable
amount of free thinking, philosophy, astronomy and higher
mathematics may have been taught to special students in the
colleges. As, however, the mediaeval period progressed, these sub-
jects, as well as astrology and the natural sciences, were not re-
garded as deserving a place in the orthodox curriculum. Accord-
ingly, exceptional students wishing to study these sciences were
obliged to work with private teachers in their own homes. Cer-
tainly alchemy and the occult sciences were not favored by the
religious educators.

It is hoped that this introduction to the courses of the cur-
riculum will help persons unacquainted with Muslim education
to appreciate what the studies were like at al-Azhar, when the
old mosque was re-established by the Mamlak sultans. This re-
vival of al-Azhar starts an entirely new chapter in the history of
the institution, which was destined to become increasingly im-
portant during the Mamliik period, in spite of plague, earthquake
and war.

30. Examples are al-Mustansiriyah in Baghdad and al-Ndsiriyah built at Cairo
in 1296.
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Aybak
Nir-al-Din ‘Ali
Qutuz
Baybars
1266 revival of al-Azhar.
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Khalil al-Ashraf
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Interregnum, al-Salih al-Hajji, 1389-1390.
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Interregnum, al-Mansiir, 1405-1406.
Caliph, al-Musta‘in, 1412.



1412-1421 al-Mu’ayyad Shaykh
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1453-1460 Inal
1460-1461 Son of Inal
1461-1467 Khushqadam
1467 Yalbay
1467-1468 Timurbugha
1468-1495 Qa’it-Bay

Restoration of al-Azhar.
1495-1498 al-Nasir Muhammad
1498-1499 al-Zahir Qansawh
1499-1500 Jan-Balat
1500-1516 Qansawh al-Ghawri

1516-1517 al-Ashraf Tuman-Bay



CHAPTER 1III

The Mamltk Sultans
The Revival of al-Azhar

HEN speaking about the successors of Saladin, it was men-

tioned that the Sultan al-Salih built a new palace on an
island of the Nile. As he did not trust his dissatisfied Egyptian
subjects, he purchased Asiatic slaves to serve as his bodyguard.
These slaves, who were called Bahri Mamliks,* became so power-
ful that after the death of al-Salih and the devastating invasion
of the French king, Saint Louis, they gained control of the gov-
ernment. They murdered the heir of al-Salih, placing his famous
widow Shajar al-Durr on the throne for three months. Then one
of their officers named ‘Izz-al-Din Aybak married Shajar al-Durr,
assuming the title of Sultan and establishing Mamlik rule over
the lands once belonging to the family of Saladin. It was during
this Mamluk period that al-Azhar was re-established in an im-
portant role.

In the first place, al-Azhar was called upon to help keep alive
a knowledge of the Arabic language, as the Mamliiks themselves
spoke Turkish dialects. When they were adolescent boys these
Mamliks were purchased from the tribes of Central Asia and
what is today Southern Russia, to serve as soldiers. Placed in
barracks, they were trained to be cavalrymen; their sole loyalty
was to their masters and their only ambition to gain enough
power to make life worth living.

Although they usually learned how to read and write, as well
as to know something about Islam, their principal training was
in horsemanship and the use of arms. Thus their knowledge of
Arabic was so superficial that the language of the Qur'an would
have been sadly neglected if al-Azhar and similar institutions had
not come to the rescue.

A second responsibility of the colleges and mosque schools was
to maintain a respect for the (Shari‘ah) law. The Mamlak was a

1. The Arabic plural is Mamalik. They were called Bahri as they lived by the
river (al-bahr).
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soldier of fortune, tempted to settle matters by force. If he showed
that he had courage and intelligence, he was promoted to become
an officer or amir, with his own horse to ride and a number of
men under his command. Then, if he had unusual ability, he
became a high official, with a fief of his own so that he could
purchase slaves and support his own troops. As these amirs tried
to increase their power by engaging in violent quarrels and ex-
ploiting the populace, they often showed a contempt for the law.

When, moreover, the most powerful officer became the Sultan
he was apt to confiscate the property, household and slave soldiers
of his rivals, disregarding the Quranic laws of ownership and
inheritance. When, for instance, Taghri-Birdi, the father of the
historian, died, the Sultan “confiscated all of his wealth and took
into his own service his many hundreds of Mamliiks.”?

It was, therefore, exceedingly important for the religious edu-
cators to uphold the (Shari‘ah) law as the only means of pro-
tecting the people’s rights. Courses in jurisprudence and the
studies connected with it were essential during this period of
violence and oppression.

A third task for al-Azhar was to teach the Quranic principles
of ethics and social justice, during an age when the ruling classes
were scandalously selfish and extravagant. There was, for instance,
a high official named Aqbugh3, who erected the building in
which the library of al-Azhar has been located during the past
half century. When he was sent by the Sultan to arrest a rebel-
lious Mamliik, he found him in a garden with sixty concubines,
in addition to the female members of his family and domestic
staff.* Another spendthrift official* celebrated his son’s circum-
cision by having the whole quarter of the city illuminated, with
men and women singers to entertain the populace.

Like all nouveaux riches, the Mamliks loved display. When-
ever the Sultan rode forth to lead a military campaign or to
attend a festival, it was with great pomp and a large retinue of
attendants. The great amirs lived in palatial residences with beau-
tiful gardens; they clothed their horsemen with brilliant trap-
pings and encouraged the Egyptian love of feast days. When there
were special celebrations such as circumcisions, they turned night

2. History of Egypt, 1382-1469, of abii-Muhasin ibn-Taghri-Birdi, trans. William
Popper (Univ. of California Press, 1954) Intr. p. XV. The historian’s father died as
commander-in-chief about 1410, when Faraj was the sultan.

3. Maqrizi (Suliik) Vol. II, p. 478.

4. lyas (857-872) p. 173; (Hist. Mamlouks) pp. 204, 305.
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into day with beacons made of sand soaked with naphtha. The
most costly type of display, however, was not in connection with
life, but death. It was the custom for the Sultan and his leading
officials to build great tombs, attached to mosques, schools and
dervisheries. One of the most extraordinary things about these
half savage Mamlaks was the fact that they produced some of
the most beautiful buildings in the world.

As the tradesmen and peasants were shamefully exploited to
pay for these palaces and tombs, a great gulf existed between the
rich and the poor. It is no wonder, therefore, that the populace
depended upon al-Azhar and other religious centers to uphold
the Prophet’s ideals of social justice.

During a period when the officials were exceedingly brutal,
the shaykhs of al-Azhar were, in the fourth place, obliged to keep
alive Muhammad’s love of forgiveness and kindness. A few ex-
amples will explain how cruel the Mamliks were.

In 1298 the murderers of the Sultan al-Ashraf had their hands
cut off and hung around their necks. They were “nailed to
camels” and taken past their homes, where their wives and serv-
ants were frantic. In 1498 the Sultan had a male singer, guilty
of using political satire, bastinadoed and paraded naked on a
donkey, saying ‘“This is the punishment for anyone who talks too
much and sticks his nose into things that are not his business.”
In 1472 the leading rebel chief of Syria and his brothers were
brought to Cairo. Singers and drummers met them at the north
gate of the city. Then the rebels entirely naked were nailed to
boards attached to camels and paraded to the southern gateway,
where they remained suspended for thirty-six hours before they
breathed their last. In the meantime, the followers captured with
them were cut in two.®* When the Sultan Khushqadam was dying,
even his physicians were afraid of being treated as rebels. The
officials blamed them for being negligent, threatening to scourge
them as the doctors of Barsbay had been tortured. When one of
the physicians fled he was caught and promptly put in prison.® No
more examples are needed to illustrate how urgent it was for
religious leaders to combat cruelty of this kind.

Al-Azhar served the people in a fifth way, by providing shelter
at times of danger. Rival officers often encouraged their slave

5. Iyas (Hist. Mamlouks) pp. 85, 86, 458. Poliak, pp. 257, 260, 263. Compare
Magqrizi (Sulik) Vol. I, p. 796.
6. Iyas (857-872) p. 9.
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soldiers to engage in street fighting, at the expense of the popu-
lace. As Stanley Lane-Poole has written:

The terrified people would close their shops, run to their
houses, and shut the great gates which isolated the various
quarters and markets of the city; and rival factions of Mam-
luks would ride through the streets that remained open,
pillaging the houses of their adversaries, carrying off women
and children, holding pitched battles in the road, and dis-
charging arrows and spears from the windows upon the
enemy in the street below.’

Because al-Azhar was in the central position, it is easy to imagine
how many terrified people fled to the mosque, to seek refuge and
to invoke Allah for mercy.

Finally, al-Azhar was needed during this Mamlik period to
maintain religion on a high plane in the midst of fanaticism and
superstition. It is not surprising that the people were fanatical
after two hundred years of aggression on the part of the Cru-
saders.® When, therefore, a Christian rode a horse with fine trap-
pings, the ragged Muslims on foot became so angry that for a
time Christians and Jews were forbidden to ride on horses or
mules and obliged to wear blue or yellow turbans.

The common people were reduced to such poverty and igno-
rance that they were superstitious as well as fanatical. Although the
rulers built mosques and colleges in the cities, they did very little
to encourage education in the rural districts. Even in Cairo they
patronized so many Sufi ascetics with their extreme fatalism and
exotic rites, that well educated teachers were needed to champion
the orthodox doctrines and ordinances of Islam.

There was, therefore, such an urgent need to preserve the
true culture and religion revealed by the Prophet, that it was a
significant event in Egyptian history when al-Azhar was re-estab-
lished, after having been reduced by Saladin to the position of
an unimportant mosque.

Baybars,? the man responsible for the revival of al-Azhar, was
born some time before 1228 among the nomadic tribesmen of
Southern Russia. As a boy of fourteen years old he was captured
by a hostile chief, who sold him to a slave dealer from Siwas. He

7. Lane-Poole (Cairo) p. 75.

8. For examples of fanaticism see Maqrizi (Sulitk) Vol. I, pp. 910-923; Vol. II,
pp- 922, 925.

9. Al-Malik al-Zahir Rukn-al-Din Baybars, called al-Bunduqdari after the officer
who purchased him. He reigned as Sultan, 1260-1277.
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was then passed on to a market in Syria, but as one of his eyes
was imperfect, nobody was willing to pay a high price for him.
Finally, after purchasing him at Hamah an officer took him to
serve as a slave soldier in Egypt, where he was trained to ride
horseback and to use the weapons of a cavalryman. When he was
about eighteen his master’s possessions were confiscated by the
Sultin al-Salih, who made him a member of the palace guard.

In 1249, when the French King Saint Louis attacked
Damietta, (or Dimyat) it was Baybars who led the cavalry charge,
which turned the tide of battle and led to the capture of the
French monarch. Subsequently, he was largely responsible for
the events leading to the overthrow of the dynasty of Saladin and
the elevating of the Mamlik officer Aybak to become the Sultan.
As the third Mamlak ruler, Qutuz, was unfair to Baybars, whose
leadership helped to beat back a Mongolian invasion,'® Baybars
murdered his chief, establishing himself as the Sultan in Qutuz’
place.

Baybars proved to be an able administrator, responsible for
many important public works. During the early years of his reign
he restored numerous old buildings, one of which was al-Azhar.
He repaired the mosque at the request of one of his officers, who
built a private house adjoining the main entrance gate and de-
sired to see al-Azhar regain its lost prestige. In speaking about
this official an Arabic historian says that he “was one of the
leading officers of the state and one of the closest to al-Malik
al-Zahir (Baybars) who, during periods of absence, made him his
deputy in Egypt.”**

The officer, whose name was Aydamir,*? evidently persuaded
the Sultin to give the official authorization and the money re-
quired to restore the mosque building, which had been sadly
neglected since the overthrow of the Fatimids. The historian al-
Magqrizi wrote that Aydamir “repaired the weak walls and cor-
ners, provided whitewash, mended the roofing and made a new
pavement, providing mats and hangings, so that once more it
became a place of worship in the heart of the city. He also made
there a beautiful magsiirah.”**

About the same time Aydamir obtained a legal decision, au-
thorizing the holding of Friday services at al-Azhar. As has already

10. Qutuz defeated the Mongols at the Battle of ‘Ayn Jalat, 1260.
11. Taghri-Birdi (Nujam) Vol. VII, p. 227.

12. ‘Izz-al-Din Aydamir ibn-‘Abd-Allah al-Hilli.

13. Magqrizi (Khitat) Part IV, p. 52.
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been mentioned, the sultans of the dynasty of Saladin did not
permit the Friday service to be held at al-Azhar, because their
Shafi‘'i code of law allowed only one congregational service to be
held in any one city and they used the Mosque of al-Hakim rather
than al-Azhar for the Friday prayers in al-Qahirah. As Baybars
adopted the less rigid Hanafi code, Aydamir was able to obtain
official permission to revive the Friday service at al-Azhar.

Two Arab historians have recorded this event. Al-Maqrizi
wrote that “On Friday the eighteenth of Rabi‘ al-Awwal in the
year 665 (Dec. 17, 1266) the Friday service was re-established at
al-Jami‘ al-Azhar.”** Al-Mufaddal ibn-abi-al-Fada’il recorded that
during the year six hundred and sixty-five the

Sultan instituted the Friday prayer at al-Jami‘ al-Azhar. .
Although it had been used as a place of worship for the
observation of the five prayers, it had fallen into a serious
state of disorder. When al-Hilli (Aydamir) built his resi-
dence in its vicinity, he restored the parts in disrepair,
which was the reason for re-establishing the Friday service.
The Friday prayer was held there, although some of the
members of the ‘ulama’ raised objections. This was on the
eighteenth of Rabi‘ al-Akhir of this year.*®

The month mentioned in the first quotation was the third one
of the Muslim year, while the month referred to in the second
account was the fourth one.

Five days before reviving the Friday service, Baybars placed
a new wooden pulpit in the sanctuary and, although he did not
attend the inaugural service in person, he provided financial aid
and restored the depleted endowments of the mosque.

It is possible that Aydamir was appointed to a position out-
side of Egypt or died before the renovation of al-Azhar was com-
pleted, as another official named Bilik'¢ seems to have brought
the work to its final conclusion. He was the treasurer and deputy
of the Sultan, who provided a magsiirah in which he organized
classes to study the Shafi‘i law. The Arabic word magstrah is
used for an apartment and here evidently refers to a classroom.
Bilik may have created a new room in addition to the one men-
tioned in connection with Aydamir, or he may have completed

14. ibid., Part IV, p. 52. See also Suyiti, Part II, pp. 138, 139, 155.

15. Patrologia, Tome XII, p. 498.

16. Badr-al-Din Bilik ibn-‘Abd-Allah, khdzindar and na’ib. Maqrizi (Sulik) Vol.
1, pp. 447, 532, 556-557, 641-643. Taghri-Birdi (Nujam) Vol. VII, p. 98 note 2, pp.
144, 150.
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the work begun by his predecessor. Whether these officials made
one or two new classrooms,'” it is probable that the magsirah
was formed by partitioning off part of a loggia by means of carved
wood screening.

At this time funds were provided to support teachers of juris-
prudence, theology, tradition and Quranic reading. As there were
seven teachers for the reading, or al-qird’at, it is evident that there
was one for each of the seven authorized methods of reading the
Qur’an. Students once more came to the mosque to attend regular
classes, while high officials appeared to hear the Qur'an explained.
At the same time a prayer leader, or imam, was appointed to
conduct the Friday services and the mosque was used for the
issuing of public notices. In 1266 and 1267, for instance, ordi-
nances were announced forbidding the use of hashish and liquor
and demanding that wine shops and houses of prostitution should
be closed.® Thus, after many years of humiliation, al-Azhar was
re-established as a sanctuary for congregational worship, a school
of higher learning and a center for official business.

It seems strange that the restoration of the great mosque
should have been brought about by Baybars, who started life as
an illiterate nomad on the steppes of Russia. During the later
years of his career this powerful Sultin had little time to give to
al-Azhar, as he was obliged to defend his country against the
Crusaders on one side and an allied force of Saljiq Turks and
Mongols on the other.

Although Baybars himself did not bring the Crusades to a
close, his successors Qalawiin and Khalil al-Ashraf finally drove
the Europeans from Asiatic soil. In the meantime the Amir Tarn-
tay was ordered to make repairs in al-Azhar and when ‘Ala’-al-Din
ibn-Marwinah directed the judiciary, he and ibn-al-Su‘rati im-
proved the mosque, while several chief justices served as preach-
ers.® There must have been a progressive spirit at this time, as
a woman2® was permitted to study at al-Azhar.

17. It has been suggested that Aydamir and Bilik each built one of the loggias
on the left and right hand sides of the central courtyard, but it is much more
likely that these spacious colonnades were constructed as part of the original
mosque or during the Fatimid period.

18. For the imam and ordinances see Maqrizi (Sulitk) Vol. I, p. 711; (Mawa'iz)
Part I, ch. xxxix, sect. 14, 16.

19. Magqrizi (Khitat) Part IV, pp. 14, 15; (Sulak) Vol. I, pp. 771-773, Vol. 1I,
p- 647. Taghri-Birdi (Nujam) Vol. VIIL, p. 82.

20. Im-Zaynab Fatimah bint-‘Abbas al-Baghdadi, who died 1314. See Maqrizi
(Khitat) Part 1V, p. 294; Suyuti, Part I, p. 182.
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Al-Nasir and his Descendants

As the great Sultan Qalawin’s elder son, Khalil al-Ashraf,
died prematurely in 1293, a nine year old brother called al-Nasir
became the successor. Although during the first years of his reign
the child was dominated by his Mamlik officers, he eventually
gained control of his realm, ruling with one short interruption
until 1340.

The beginning of this reign was full of excitement. The terri-
ble Mongolians once more invaded Syria, storming Damascus.
The shaykhs of al-Azhar and other mosques declared a holy war,
or jthad. A bureau was established below the Cairo Citadel, where
funds were collected. Officials, wealthy merchants and shop-
keepers were urged to make contributions, while peasants and
artisans were recruited for the army.

Although his reign was upset by war and calamity, al-Nasir
distinguished himself as a patron of learning.?* Near to where the
Golden Gate of the great Fatimid palace had once stood, he com-
pleted his father’s famous hospital and founded a great college,
which rivalled al-Azhar as a seat of learning.

The Arab historian al-Magqrizi has left us an account of an
exciting event which occurred in 1303, during the early years of
al-Nasir’s reign.

On Thursday the thirtieth of Dha-al-Hijjah at the time of
the morning prayer, the whole earth quaked with a terrific
noise of cracking walls and roofs. Persons on foot reeled
and those riding fell off, so that it seemed to the people that
the heavens were meeting the earth. Men and women
poured into the streets; terror and fear preventing the
women from covering their faces. Crying, tumult and
lamentation waxed great while houses collapsed and walls
split. The minarets of the mosques and colleges toppled
over. Many women brought forth what they were bearing
in their wombs. Violent winds blew and the waters of the
Nile overflowed until they hurled boats an arrow’s cast from
the shore. Then the waters receded leaving dry land with a
snapping of hawsers, while the wind swept up the boats in
deep water, hurling them on the banks.**

As people fled, robbers pillaged their houses, not a home
being left undisturbed. Tents were pitched from Bilaq to al-
21. The hospital was al-Maristan al-Mansiri and the college al-Madrasah al-

Nasiriyah.
22. Magqrizi (Sulak) Vol. I, pp. 942-944.
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Rawdah, but most of the people spent the night in the mosque
courtyards and on the next day sought the help of Allah at the
Friday service.

Among the famous buildings which were destroyed there
was the Mosque of ‘Amr ibn-al-‘As?3 which the Amir Sallar,
the Deputy Sultin, was required to rebuild. Most of the
walls of the Hakimi Mosque in al-Qahirah collapsed and its
two minarets fell down. The Amir Baybars, the Jashnakir,
was given orders to reconstruct it. The Mosque of al-Azhar
was also wrecked, so that the Amir Sallar assisted by the
Amir Sunqur al-A‘sar was obliged to rebuild it.

It is probable that the roof, arches, minaret and many of the
columns of al-Azhar had to be restored, while the pavements,
windows, outer walls and water system needed extensive repairs.
It was either at this time or during the Fatimid period that there
was placed near the prayer niche “A board of the Ship of Noah
and a strip of hide from the Cow of the Children of Israel.”**

Sixteen years after the earthquake there died

On the tenth of Rabi‘’ al-Akhir the Amir °‘Ald’-al-Din
Taybars al-Khazindari, Naqib of the army and one of the
officers of the Drum Corps. He was buried in his college
next to al-Jami‘ al-Azhar. He had been an army commander
for nearly twenty-four years, during which time he never
accepted bribes. He was also a money lender and the posses-
sor of a large fortune.

He built the college adjoining al-Azhar, providing it with
generous endowments. When it was finished they brought
him a financial statement, which he washed out with water,
dispensing with an audit and saying, “‘We do not keep ac-
counts for what is offered to Allah.’?®

This college is called al-Taybarsiyah. Originally it was outside
of al-Azhar, but with two of its windows pierced through the west
wall of the mosque courtyard. Today it is inside of a new gate-
way, forming part of the library of al-Azhar. It has a very hand-
some room decorated with marble and a prayer niche between
the windows. Taybars established Shifi‘l studies there and when
a mosque which he built near the Nile collapsed, he moved the

23. The mosque built in Old Cairo when the Muslims first conquered Egypt;
see preceding note.

24. Mubarak, Part IV, p. 16.

25. Magqrizi (Sulak) Vol. II, p. 199.
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Sufis from the wrecked building to his new college adjoining
al-Azhar.

A short time after Taybars constructed his college, it hap-
pened that:

When the people went out from the Friday prayers at
al-Jami‘ al-Azhar in al-Qahirah, they saw the populace in a
state of great commotion. Men had with them timbers,
crosses, garments and other things. They were shouting
‘The Sultan is calling for the destruction of the churches.’?®

Although many churches were wrecked, it became known
later that it was not by order of the Sultan. The burning of the
churches started a great fire which came close to al-Azhar. People
were so terrified that those who were not helping the officials to
pour water on the flames crowded into the mosque. Finally, when
the mobs started looting, the Sultan al-Nasir put a stop to the
orgy, nailing many of the offenders to the walls of the houses,
while others were hung up by the wrists or had their hands
amputated.

On occasions of this sort, when throngs of people stampeded
into al-Azhar to seek refuge and to pray, the building was sub-
jected to a great deal of wear and tear. It is not surprising, there-
fore, that during the year 1325 one of the Cairo officials*” reno-
vated the mosque.

Among the associates of al-Nasir there was a Mamluk officer
named Agbugha, whose sister was one of the Sultan’s wives. This
“Amir Aqbugha ‘Abd-al-Wahid built the college next to al-Jami‘
al-Azhar. Its site was where the house of the Amir ibn-al-Hilli
had once stood. The government corvée required the workmen
to serve one day a week without pay. Each week all of the laborers
of al-Qahirah and Misr (Old Cairo) were collected to do their
work and Agqbugha drew upon this government labor force for
as many men as he needed, with his own Mamliks to supervise
them in a strict way. Nobody was ever seen who was more unjust
than he was, for he not only exploited his workmen but even had
them beaten.” When the college was completed some time be-
tween the years 1333 and 1340, the “Judges and legal authorities
used to meet there, but no one was in charge. The Sharif al-

26. Maqrizi (Sulak) Vol. II, p. 218. Compare Taghri-Birdi (Nujiam) Vol. IX,
pp. 63-65.

27. The Inspector of Bazaars or al-Muhtasib, named Najm-al-Din al-Is‘irdi. See
Magqrizi (Khitat) Part IV, p. 53.
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Mubhtasib offered gifts worth nearly six thousand silver coins on
condition that he should direct the studies, but his request was
not granted.”’2®

This college, which was called al-Aqbughawiyah, was built to
the left of the main entrance of al-Azhar, with windows opening
into the mosque courtyard and a stone minaret® rising nearby.
The principal room, like the one in the College of Taybars, is
beautified with fine marbles and a handsome prayer niche. As a
number of smaller rooms were attached to the main one, there
was ample space to teach both Hanafi and Shafi‘i studies.

The building of this college caused one change worth men-
tioning. According to the Qur'an®* and the practice of the
Prophet, a Muslim is expected to wash his face, head, forearms,
hands and feet with ritually pure water before engaging in prayer.
As the Fatimids took it for granted that a worshipper would com-
plete his ablutions before coming to a mosque, they did not pro-
vide a fountain for this ritual washing at al-Azhar. After their
time, however, a fountain was built to the left of the main gate-
way. When Aqgbugha constructed his college this fountain was
removed, but in 1340 a high official®t provided a new one, a
second one being added about 1408.

It is difficult to explain why al-Azhar became increasingly im-
portant, while the other colleges and mosques in Cairo were
neglected. After the earthquake, when the Mosque of al-Hakim
was rebuilt, the courses of study established there included the
seven methods of reading the Qur’an, all four codes of Sunnite
jurisprudence, the traditions, grammar and some secular courses,
perhaps logic and mathematics. As there were also special classes
for orphans and a library, the Mosque of al-Hakim rivalled
al-Azhar in importance. In 1325 when the famous traveller ibn-
Battatah® visited Cairo, he wrote in his journal about al-Nasir
and his great hospital, as well as about the large number of Sufi
ascetics, supported by most generous charity. As he did not men-
tion al-Azhar, the mosque could not have been especially im-
portant at that time. During the fifteenth century al-Azhar was
only one of eighty-seven mosques and seventy-five colleges.?* To-

28. Translated from Maqrizi (Sul@k) Vol. II, Pp- 455, 488. The corvée was called
al-“Ama’ir al-Sultaniyah.

29. This is the oldest minaret still standing at al-Azhar.

80. Qur’an, Sarah V, verse 7.

31. Badr-al-Din Jankal ibn-al-Baba, See Creswell (Egypt) Vol. I, p. 38.

32. See bibliography, Battiitah.

33. Magqrizi (Khitat) Part IV.
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day all of these institutions have lost their importance except
al-Azhar, the leading theological school of Islam and the most
official place of worship in Egypt.

Undoubtedly one reason why al-Azhar gained its prestige was
because it was regarded as a sacred shrine, as well as a place of
refuge. An example has already been given of how the mobs
rushed into al-Azhar to pray and find safety, when there was a
serious fire in the neighborhood. Al-Maqrizi offers another ex-
ample, illustrating how the panic-stricken people turned to the
mosque for help during an epidemic.

When the Sultan al-Nasir died in 1340, his power was so great
that the Mamliiks appointed eight of his sons and four of his
grandsons to serve as sultans after him. It was during the reign
of the seventh son, al-Hasan, that there occurred the terrible
epidemic of the bubonic plague, known in Europe as the Black
Death.** Even though the shaykhs of al-Azhar read the Traditions
of the Prophet to invoke the mercy of Allah, their efforts were
in vain.

“There was an epidemic, the like of which had never before
been known in Islam.” “There died in al-Qahirah and Misr
between ten and fifteen thousand, or even as many as twenty
thousand persons a day.” “Most of the dead bodies were carried
on wooden boards, ladders and doors. Then ditches were dug into
which they were cast,” thirty, forty, or even more being buried to-
gether in one trench.

“The epidemic was not the kind appearing in a single place,
for it was universal throughout the regions of the earth: east and
west, north and south, among all of the sons of Adam; even
among other living things: great fishes of the sea, birds of the
heavens and wild beasts of the earth.” The plague started among
the pagans of Central Asia. Then the wind carried it to the land
of the Uzbaks, to Istanbiil, the Byzantines and Antioch. “It en-
gulfed the regions of Qirman and Qaysariyah with all of their
mountains and provinces, annihilating their populations, their
beasts of burden and their flocks. Fearing death the Kurds mi-
grated, but no place did they find where death did not stalk. So
back they journeyed to their homeland, where all of them met
with death.”

In China the disaster was more devastating than in India. It

34. The plague probably reached Cairo 1348. The Sultin al-Hasan built the
great college, now used as a mosque, visited by tourists on their way to the Citadel.
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caused fearful skin eruptions in Baghdid and swept through
Syria and Palestine, ravaging Antioch and causing five hundred
deaths a day at Aleppo. “In the town of Jinin only one old
woman survived, fleeing away. Both in Ludd and al-Ramlah no
one was left, the inns and other buildings being filled with
corpses.” In Ghazzah men dropped dead with their hands on their
plows and six thieves perished as they were escaping with their
booty.

Then the death reached the northern provinces of Egypt,
spreading from one town to another, even to Bedouin tents. “In
al-Qahirah and Old Cairo it first attacked the women and chil-
dren, then the tradesmen.” The Sultan left the city for “The
number of dead from the plague increased to three hundred per-
sons a day, stricken by death, day and night. Then before the
month of Rajab ended, the number surpassed a thousand a day.”

As the plague became even more severe during the winter,
the people gathered in the mosques for prayer and “The reading
of al-Bukhari continued at al-Jami‘ al-Azhar and other places
for a number of days, while the people invoked Alldh the Exalted,
being most attentive to prayer.” “A man would sense that he had
fever in his body. Then he would feel nauseated and spit blood,
with death following. One after another the people of his house-
hold would go after him, until in the course of one or two nights
all of them had perished. As every one left alive was sure that
he would die of the disease, all of the people prepared themselves
for the end, increasing their charities, making expiation and
turning to worship.”

“Nobody during this epidemic needed drinks or medicine, or
even doctors, because death came so fast.” As Upper Egypt
suffered the same fate as the region around Cairo, agriculture
and industry were crippled in the land as a whole. “It is said that
the number of dead in one day reached twenty thousand and that
there were counted in al-Qahirah alone during the months of
Sha‘ban and Ramadan nine hundred thousand funerals.”’3’

Even if the statistics given by al-Maqrizi are exaggerated, it
must have been heart-rending to see women bereft of their hus-
bands and children, men sunk in loneliness, orphans and terri-
fied strangers entering the great courtyard and quiet sanctuary
of al-Azhar, seeking peace for their souls and strength from Allah.

The part played by al-Azhar was so greatly appreciated by the

35. Maqrizi (Suliik) Vol. II, pp. 772-797. Translation of selected passages.
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Sultan, al-Hasan, that he encouraged one of his officers®® to reno-
vate numerous porticoes, as well as to rearrange the chests of per-
sons lodging inside the mosque. There was such a very large
number of these boxes that they cluttered the loggias and made
nests for rats. The Amir had the walls of the building white-
washed, the pavements repaired and the chests placed in suitable
positions.

At the south-east gate this same Amir built a tank and drink-
ing fountain,* over which he placed a room where orphans could
learn to recite the Qur'an. He also provided the orphans with a
teacher and a manuscript of the Qur'an—a generous gift as books
were expensive before printing was discovered. In addition to
these contributions the Amir established classes in Hanafi juris-
prudence and furnished a large copper cauldron for the mosque
kitchen, so that food could be cooked every day for distribution
to the indigent students.

These improvements at al-Azhar were made shortly before
the descendants of al-Nasir and the Bahri Mamliks lost control
of the government, their places being taken by another line of
slaves known as the Burji Mamluks.

The Burji Mamliks

The groups of Mamliks who seized control of the state in
1382, with Barqaq as their Sultan, were for the most part Circas-
sians purchased from Asia Minor and the Caucasus. They were
called Burji because their garrison was in the Citadel or Burj
rather than on the island, where the Bahri Mamliks had made
their headquarters.

At the request of the Overseer of al-Azhar,® Barqiiq issued
a decree that the possessions of a student, who died without legal
heirs, should be divided among his fellow students. During the
first year of his reign the Sultan had this order inscribed on a
stone, which is no longer in existence but was originally placed
near the principal gateway of the mosque.

During this same year 1382 the great philosopher of history,
ibn-Khaldan, lectured at al-Azhar. In his famous work entitled

36. The Amir Sa‘d-al-Din Bashir, called the Eunuch (al-Tawdshi), Master of
the Wardrobe (al-Jamdar) and al-Nasiri. He renovated al-Azhar about 1359. See
Magqrizi (Khitat) Part IV, p. 53.

37. sabil.

38. Al-Nazir, Amir Bahadir, Commander of the Guard. See Magqrizi (Khitat)
Part IV, p. 53.
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al-Muqaddimah® he recorded that after the time of Saladin the
rulers built so many colleges and established such generous en-
dowments, that many students came to Cairo from ‘Iraq and
North Africa. As Western Asia was devastated by Mongolian in-
vasions during the thirteenth and fourteenth centuries, Cairo
took the place of Baghdad as the principal cultural center of
the Arabs.

In 1397 or 1398 A.D. the minaret of al-Azhar either collapsed
or was taken down, a new one being erected in its place.*® It was
also during the reign of Barqiiq that the ascetics were so greatly
encouraged that they directly influenced al-Azhar, where mysti-
cism and orthodox doctrines were becoming closely bound to-
gether.

The able Mamlik Sultan named al-Mu’ayyad Shaykh, who
ruled from 1412 to 1421, appointed some of his personal friends
to administer al-Azhar. One of them was his chamberlain, the
Amir Stdiin, and another was a jewel merchant, famous for the
cane with which he enforced discipline.**

During the year 1415 the brick minaret of al-Azhar was found
to be leaning.®* It was therefore taken down and replaced by a
stone one, while the nearby north gateway was also being re-
constructed with stone. About the same time a cistern covered
by a dome was constructed to provide drinking water for the
poor and the experiment was made of planting four trees in the
open courtyard. Unfortunately none of them survived.

In describing this period the historian al-Maqrizi wrote about
al-Azhar that

The mosque continued to flourish with the reading of the
Qur’an and the studies based upon it and its correct diction,
together with courses in sciences like jurisprudence, the
traditions, commentary and grammar. There were also
preaching sessions and dhikr circles,*® so that if a person
entered the mosque he found there the cheer of Allah, with
a tranquility and spiritual calm not to be found elsewhere.

The lords of wealth sought out this mosque with different
kinds of pious gifts such as gold, silver and money, in order

39. Khaldan (Quatremére) Part II, p. 384; (Rosenthal) Vol. II, p. 435.

40. Creswell (Egypt) Vol. I, p. 38. This was not the minaret of Aqbugha.

41. See ‘Inan (1942) pp. 130, 131; Tritton (Muslim Educ.) p. 101.

42. The stone was taken from the college of al-Ashraf Khalil and the work
supervised by the Amir Taj-al-Din al-Shawbaki, the Wali and Mubhtasib. See
Magqrizi (Khitat) Part IV, p. 54; Creswell (Egypt) Vol. I, p. 38. Khaffaji, Vol. I, p.67.

43. Dervish séances.
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to help the students to serve Allah the Exalted. Every little
while various kinds of food, such as bread and sweets, were
provided, especially during times of pilgrimage.

The number of indigent persons who continued to live in
this mosque reached 750 at this time. They were Persians,
Negroes, inhabitants of the Egyptian Rif and North Afri-
cans. Each national group had its own residential unit*
known by its name.

Many persons, moreover, slept at al-Azhar: shopkeepers,
lawyers, soldiers and others. Some sought a blessing by living
there. Others could not find lodgings elsewhere. Still others
hoped to find rest by sleeping there, both in the summer
nights and during the month of Ramadan. Thus the open
court and most of the loggias were crowded.

Then when it was the night of Sunday the eleventh of
Jumada al-Akhirah the Amir SGdab* closed the mosque, at
the end of the later afternoon prayer during the summer-
time, and seizing a group of men he had them flogged inside
the mosque building. A crowd of henchmen, young chaps,
toughs and pillage seekers from the populace were with
him. They brought a variety of misfortunes to the men in
the mosque, as they assailed them for plunder, seized their
bedding and headcloths, searched their belongings and
looted all of the gold and silver articles, which were in safe
keeping. They also took the black cloth from the pulpit,
with two pieces of embellished handwork. The total value
of these articles was fifteen thousand silver coins, according
to what has been reported to me. But Allih punished the
Amir Siadab, for the Sultan arrested him during the month
of Ramadan, imprisoning him at Damascus.*

This quotation from al-Magqrizi implies that al-Azhar had not
only become an important congregational mosque and educa-
tional center, but also a shrine for the pious, a hostel for pilgrims,
a refuge for the poor and a gathering place for ascetics.

In 1429 the Sultan Barsbay appointed a eunuch named Jawhar
al-Qunuqbayi to serve as his treasurer. This officer built a small
college adjoining the north-east wall of al-Azhar, with a window

44. Each unit was a riwag. The 750 in these units were almost certainly
students.

45. Judge and Chief Chamberlain, the name may be confused with that of
Amir Sudan, the Chamberlain mentioned above. See Maqrizi (Khitat) Vol. IV, p. 54.

46. Translated from Maqrizi (Khitat) Part IV, pp. 54, 55, with the order of the
paragraphs changed.
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opening into the sanctuary and his own tomb in a small adjacent
room. In spite of its miniature size this building, which is called
al-Jawhariyah, is a beautiful example of Mamlik architecture and
workmanship.

During the reigns of Barsbay and his immediate successors,
there were outbreaks of the plague and other calamities, which
drove the people to al-Azhar for refuge and prayer. In 1446 the
mosque was once more repaired, the columns being polished and
the walls near the prayer niche painted.*” Additional endowments
were also given to support classes in jurisprudence.

In 1468 a capable ruler named Qa’it-Bay became the Sultan.
He had been purchased by Barsbay for fifty gold coins when he
was about twenty years old. He was then acquired by Jaqmagq,
who set him free, giving him a horse of his own. After serving
Jagmaq for a time he was given the title of amir, being placed
over ten Mamlik cavalrymen. Nine years later he became an
officer of the first grade, soon afterward being placed in charge
of a thousand armed men. In the course of time he was promoted
first to become Commander of the Guard, then the Commander-
in-Chief** and finally in 1468, at the age of fifty, the Sultan. As
an officer he lived near the sheep market, but when he became
the ruler he moved to the Citadel. An escort of eunuchs and
important ladies accompanied his wife, the Princess Fatimah, to
her new home. Q2’it-Bay died in 1495, three years after Columbus
discovered America. Although he was an able ruler, who defended
his country against Ottoman invasions, the later years of his
reign were saddened by incessant warfare, as well as by another
epidemic of the plague.

Q#’it-Bay was fond of polo and hunting, but his hobby seems
to have been architecture. In Alexandria he built a castle on the
foundations of the old Pharos, which had finally become a ruin.#®
In Cairo his famous mosque-tomb, with adjoining cells for Sifis,
is still one of the best known among the many monuments of the
city. He also did a great deal to improve al-Azhar.

During the winter of 1469 he erected a handsome gateway at
the end of the passage between the colleges of Taybars and
Aqbugha. Then during the plague epidemic of 1477 he sought
the favor of Allah by undertaking even more important improve-

47. Creswell (Egypt) Vol. I, p. 39.
48. Atabak al-‘Asakir.
49. Iyas (Hist. Mamlouks) pp. 147, 172.
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ments. Muhammad ibn-Iyas tells that one day the Sultin rode his
horse to al-Azhar, accompanied by a number of high officials.
When he reached the mosque he was joined by a group of judges,
who had already procured a legal decision, authorizing changes
to be made. Qa’it-Bay gave orders for the removal of ramshackle
constructions from the roof and appropriated ten thousand gold
coins for a building program. At the same time he had a thousand
gold coins distributed among the indigent persons living in the
mosque. In spite, however, of the Sultan’s generosity, the plague
epidemic continued unabated.®

Three panels of wood in the Museum of Arab Art in Cairo
record this building program. It consisted in a thorough renova-
tion of the mosque building as a whole, the erecting of a new
minaret to the right of the principal gateway, the providing of
two new residential units for the students and the installation of
screens, to separate the main sanctuary from the side colonnades.®*
The ramshackle rooms removed from the roof were probably
lavatories and latrines, as new ones were provided on the ground
floor, together with a drinking fountain, which may have had a
school room over it.

Qa’it-Bay appointed as superintendent of this work the son®
of the slave dealer, who years before had sold him to a high official
for fifty gold coins. This superintendent must have been a wealthy
man, as he contributed fifteen thousand gold coins of his own to
help pay for the work, which was completed in 1494 A.D.

A number of records make it clear that Qa’it-Bay was more
intimately connected with al-Azhar than with the other mosques
of the city. It was rumored, for instance, that he used to go to
al-Azhar in disguise, so as to attend prayers and question the
people about the actions of his government. When the Sultan
fell sick at Damascus in 1477, the Traditions of al-Bukhari were
read in the presence of the judges of the four codes of law. Robes
of honor and financial stipends were also given out to the scholars
at al-Azhar. When certain soldiers mutinied, some of them tried
to escape, while other sought shelter at al-Azhar. Qa’it-Bay pun-
ished the ones who attempted to run away by scourging and
amputation of the hands, while he showed mercy to those in the

50. Iyas (Hist. Mamlouks) p. 141; (872-928) Vol. 111, p. 120, 299.

51. Mubarak, Part IV, p. 12; Rajab, p. 11; Khaffaji, Vol. I, p. 68. A door lead-
ing to the present lavatory bears the name of Qa’it-Bay. The residential units
became Riwaq al-Shawwam and Riwaq al-Magharibah.

52. al-Khuwaja Mustafa ibn-Mahmid ibn-Rustum al-Riimi.
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mosque, sending them away from Cairo without subjecting them
to torture.®®

Although most of the students at al-Azhar were of high school
and college age, there were also mature scholars interested in
research. Thus during the last half of the fourteenth century a
well known authority®* kept alive an interest in philosophy,
mathematics and the natural sciences. In spite of the fact that one
professor was so popular that his circle of students stretched
around seventeen columns,® it was not unusual for an inexperi-
enced teacher to be a complete failure.

Many boys began life in the provinces, but went to Cairo for
advanced study. In an age when morality was at a low ebb, it
was inevitable that some of these ambitious country boys should
turn out to be imposters. One young shaykh of al-Azhar, for
instance, tried to pose as an authority by criticising a certain legal
book, saying that a child could write a book like that. As this
shaykh was leaving the mosque, a soldier asked him to read the
book to him. When the shaykh objected the soldier said, “You
wear a big turban so that the people will think you’re an author-
ity on the law.” Without further comment the soldier knocked
him down and gave him a beating.®

This shaykh, however, was an exception. The majority of the
teachers were sincere scholars with ascetic habits. It was their
learning and consecration which made the old mosque so re-
spected that people would curse a man by saying, “May God
cut him off from al-Azhar!”®

After Q@’it-Bay died and a number of officers proved to be
incapable of ruling the realm, an able Mamlik named Qansawh
al-Ghawri became the Sultan. He might have been a very suc-
cessful ruler, if it had not been for an event which occurred three
years before he rose to power. In 1497 Vasco da Gama sailed
around the Cape of Good Hope, discovering a new trade route
to India. Before long the trade between Europe and the East
went around the Cape, so that Egypt lost her revenues from load-
ing charges and customs dues. As an inevitable result of the de-
pression resulting from these losses, the Sultan was unable to pay

53. Iyas (Hist. Mamlouks) pp. 138, 153; (872-928) Vol. III, pp. 117, 133, 266.

54. Qunbur ibn-‘Abd-Allah al-Sharwani, who died about 1399; see Suyiti, Part
1, p. 236.

55. ibid; Part I, p. 191.

56. Sha‘rani, p. 51.

57. Tritton (Muslim Educ.) p. 125.
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his Mamlik officers and Bedouin allies enough to satisfy them, so
that the morale of the army collapsed.

The Portuguese not only wrecked the Egyption trade, but
also invaded the Red Sea. Between the years 1502 and 1506
al-Ghawri tried to drive them off, but without success. In spite,
however, of defeat abroad and depression at home, the Sultan
undertook public works of considerable importance. Today he is
remembered because he built a handsome minaret in the right
hand corner of the court of al-Azhar. It is the highest minaret in
the mosque and easy to recognize because it is double headed. It
is also possible that al-Ghawri constructed the dome® in front
of the prayer niche.

At the beginning of the sixteenth century there were three
powerful monarchs in the Middle East. In the first place, there
was the Sultan al-Ghawri ruling over Egypt, Palestine and Syria.
Then there was the Shah Isma‘l in Persia, a champion of the
Shi‘ite branch of Islam. Last but not least, there was the Ottoman
Sultan Salim at Constantinople, the ruler of Asia Minor and
parts of the Balkans.

In 1501 the Ottoman Sultan defeated the Persian Shah. Fif-
teen years later he invaded Syria. It was, therefore, in 1516 that
the last great ruler of the Mamliks mobilized an army to defend
his country. It must have been an impressive sight to witness the
Sultan al-Ghawri himself leading ten thousand troops, accom-
panied by his great officers. The Mamlik horsemen with their
Arab stallions and brilliant trappings, the Bedouin allies on their
camels, the drummers, fifers and standard bearers all formed a
magnificent pageant. Money chests on camels were guarded by
treasury clerks, ox carts lumbered along bearing cannon and
ammunition, a hundred camels carried the armory equipment,
with elephants, camels and mules to transport supplies and a host
of blacksmiths, builders, carpenters and camp followers in the
rear.5®

This great army was a vain show. Reinforced by the troops
in Syria, it met the Ottomans at Marj Dabiq, a day’s journey
north of Aleppo. Because he was seventy-eight years old, the
Sultan al-Ghawri was unable to stand the strain of battle and
dropped dead, just when his leadership was most needed. At least

58. Creswell (Egypt) Vol. I, pp. 39, 40. The pendentives of the dome are like
those in a mausoleum of the same period.
59. Précis, Vol. III, pp. 1-10. Stripling, pp. 44-56. Iyas (Account).
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one general deserted and the morale of the troops collapsed. The
Ottomans won a great victory and pressed on through Syria to
invade Egypt.

When Tuman-Bay al-Ashraf was chosen to be al-Ghawri’s
successor, he was defeated by the Ottomans, first at al-Hajh and
later near the Pyramids. The Turkish authorities hanged him
like a common criminal at the south gate of al-Qahirah, making
it clear to the populace that Egypt had become an Ottoman
province.

The fall of the Mamlaks was not a tragedy for al-Azhar as
the collapse of the Fatimids had been in former times. In fact it
was in the Ottoman period that al-Azhar gained the pre-eminence
which has made it so famous throughout the Muslim world.
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CHAPTER 1V

Al-Azhar During The Ottoman Period

Ottoman Suzerainty

‘ N THEN the Ottoman army entered Cairo, ten thousand people

were killed and many buildings were burned. Four thousand
Circassian Mamliks were beheaded, their bodies being thrown
into the river, while their heads were hung up on the Middle
Island for all to see. Although the Turkish troops killed persons
who opposed them, they pardoned the fugitives whom they found
at al-Azhar, because of the sanctity of the mosque.*

By robbing the great houses, the Ottomans collected masses
of booty to send to Turkey. They also seized a hundred scholars
and piles of books, but fortunately did not interfere with the
endowments? of the mosques and colleges. “About 1800 persons:
judges, important noblemen, members of the ‘ulama’, rich and
poor, various merchants of Khian Khalil and other bazaars, legal
authorities, high officials, women and children, scholars and
laborers, Christians and Treasury clerks and many artisans”®
were led off to Istanbil.

The Sultan Salim spent eight months in Egypt, during which
time he attended some of the Friday services at al-Azhar, giving
the mosque money and other benefits. In fact, al-Azhar was so
greatly favored by the Turkish conquerors that its faculty and
library may have escaped the treatment given to less fortunate
institutions.

Even after Salim returned to Istanbul, al-Azhar continued
to be honored. In 1518 and 1519, when there were pious readings
in a few of the most sacred shrines of Cairo, al-Azhar was chosen
to be one of them. A poem written in 1520 singled out al-Azhar
as a leading center of learning and during the following year the
Ottoman official in charge of Egypt attended a service at the
mosque. When he fell sick this same officer set free numerous

1. Tyas (872-928) Vol. V and (Ottoman Conquest) pp. 115-117.
2. Al-awqaf.
3. Précis, Vol. III, p. 15.
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slaves, distributing at the same time wheat and a thousand silver
coins to the students of al-Azhar and other schools.

During centuries of Ottoman rule the history of Egypt* was
filled with events of such a local and unimportant nature, that,
instead of dealing with the period in detail, only a few of its
characteristics will be discussed in a general way.

In 1520 Sulayman the Magnificent succeeded Salim, proving
to be one of the greatest of the Ottoman sultans. As the officers
whom he at first sent to Egypt failed to administer the country
in a satisfactory way, he finally sent his brother-in-law, the Grand
Vizier Ibrahim, to establish order. Although Ibrahim was obliged
to fight a war with the Portuguese in the Red Sea, he found time
to revise the dand registers and to issue a new civil code for the
reorganization of the Egyptian government.

Egypt was one of the thirty administrative districts of the
Ottoman Empire, subject to the suzerainty of the Sultan of Istan-
bil, who was an absolute despot, except as he was expected to
respect the laws of Islam. As his realm was a vast one, the Sultan
delegated a great deal of the routine business to the officials who
served him and, at the same time, granted a large degree of
autonomy to the subject peoples of his empire. “The Turks made
no attempt to assimilate the non-Turkish elements in their Em-
pire.”® In Egypt they tried to win the loyalty of the people by
upholding the (Shari‘ah) law and showing favor to the Muslim
scholars and ascetics. As the Nile Valley was far removed from
Turkey, the Ottomans were guided by three other principles for
administration in Egypt.

In the first place, the Ottoman viceroy, or pasha, was given
a force of Janissaries® and required to supply Istanbiil with an
annual tribute, which included not only money but also rice,
sugar, vegetables, perfumes, drugs, spices, supplies for the arsenal
and other goods from Egypt.

In the second place, as they feared that their viceroy in a
province as rich and isolated as Egypt might be tempted to de-
clare his independence, the Ottomans appointed their pashas
year by year, depriving them of the fiefs normally granted to

4. For the history of this period see the bibliography, Iyas and Jabarti. Précis,
Vol. III, pp. 379-386 gives a list of the Ottoman pashas.

5. Zeine, p. 13.

6. Slave soldiers and government servants, conscripted from the Christian com-
munities of Europe. Salim assigned six corps of Janissaries to Cairo under an
agha; Sulayman added a seventh.
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officials of their rank. Although the viceroy was treated with
becoming pomp, he was not allowed to attend the meetings of
the two advisory councils established at Cairo, but was obliged
to be represented by his deputy, the katkhuda or kahyd. These
councils are usually referred to as the Greater and Lesser
Diwans. Their members not only included the leading adminis-
trative officials and Mamluk amirs, but also the heads of the four
codes of law and a number of important shaykhs. As some of these
legal and religious authorities were sure to be attached to al-
Azhar, it gave the institution the power to influence political
affairs.

A third principle adopted by the Ottomans was granting per-
mission for the Mamliks to handle local affairs, much as they
had been doing before the Turkish invasion. There were twenty-
four great Mamlik amirs, possessing the right to use drums and
standards. Some of them served as officials in the central govern-
ment, while normally a dozen of them were appointed as provin-
cial governors, or sanjaq-bays. Because they had personal fiefs,
with troops and administrative assistants to serve them, their
system continued to be a feudal one. In the course of time two
of their number assumed special importance as the Shaykh al-
Balad and Amir al-Hajj. Thus in spite of the Ottoman conquest
al-Azhar was still subject to the control of the local Mamluk
officials, required to render the same services during the sixteenth,
seventeenth and eighteenth centuries, which it had rendered dur-
ing the period of the Crusades and the Mongolian invasions.

The first period of Ottoman rule was marked by violence and
calamity, accompanied by quarrels among the Mamluk officers,
but the latter part of the seventeenth century seems to have been
a time of prosperity. Cairo was so large that a herald needed two
days to run around the city. Sometimes there were a thousand
river boats tied up to the wharves at Bilaq and rich merchants
vied with the high officials in maintaining luxurious homes.

A traveller who visited Egypt in 1686 wrote that the

Grand Cairo, call’d by the Turks Alcair, is at present one
of the greatest Cities in the Universe, being inclos’d with
walls of about Ten Leagues in circuit, and having Seven
Gates, Twenty-four thousand Streets, and Twenty-two
thousand Mosques, or Mohamitan Churches. We were
charmed with the prospect of this city when we view'd it
from an Eminence, the Houses being all flat at the top, the
Mosques numerous and stately, and the Gardens which take
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up a considerable part of the Inclosure, extremely agreeable
to the Eye. The streets ’tis true are narrow and filthy, the
Houses of the Common People mean and for the most part
of wood, though the mosques are well-built, as are likewise
the Houses of the better sort, the Rooms being all vaulted
(by reason of the excessive heat of the Sun), gilt, painted
and beautiful with all sorts of rich ornaments.”

We can only understand the growth of al-Azhar during the
Ottoman period if we realize that, in spite of the injustice of
the Mamluk officials, there was a fair degree of prosperity.

Scholarship during the Ottoman Regime

When Léon I'Africain went to Egypt during the sixteenth
century, he wrote that there was an “Infinity of Colleges of fine
construction and marvellous grandeur in all of the quarters of
Cairo.”® Although they themselves spoke Turkish, the officials
encouraged these schools, because of their respect for Islam and
their need for experts to administer their judicial system.

The Ottomans appointed a Turkish chief justice, who de-
pended upon Egyptian assistants for the direction of the courts.
Thus there was an Arabic speaking Egyptian to preside over the
cases connected with each of the four codes of Sunnite law, with
assistants to help, not only in Cairo but also in the provinces.
As there was also a mufti in each central district, to give authori-
tative legal interpretations, the old Islamic sciences continued
to be all important for the conduct of the (Shari‘ah) law. As Pro-
fessor Zeine has clearly explained the

Backbone of Ottoman government—the Muslim Sacred
Shari‘ah—could not be maintained without a knowledge of
the Arabic language. After all, the Qur'an and all other
sources of Muslim Jurisprudence were all in Arabic. The
University of al-Azhar in Cairo and the Sunni religious
schools of Damascus, Tripoli and Aleppo trained a large
number of ‘Ulamas, Qadis and Muftis well versed in Mus-
lim law and Jurisprudence. They were appointed to various
religious courts throughout the Empire and thus occupied
positions of great influence and importance.®

7. Quoted from “The Egyptians and the Arabs as Seen by the English Two
Centuries Ago” by Bothaina Abdal-Hamid Mohamed, page 5. (Anglo-Eg. Bookshop,
Cairo, 1957). The 22,000 mosques must include roadside places for prayer.

8. Arminjon, p. 37.

9. Zeine, p. 14.
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These legal authorities, together with the mosque leaders,
preachers and teachers, formed the corps of learned men of the
period, just as they had done in former times. They were the
‘ulumd’, which is the plural form of the Arabic word ‘alim or
knowing. The pre-eminent position attained by al-Azhar during
the Ottoman period was due largely to the fact that its professors
and graduates were leading members of this group both in Cairo
and the provinces. Faculty appointments, maintenance of endow-
ments, care of honorariums, supervision of courses and finding
employment for the graduates of the colleges more and more
came to depend upon the shaykhs of al-Azhar.*

As the legal and religious authorities were the true leaders
of the Egyptian populace, whenever they championed the rights
of the exploited peasants and artisans, even the Mamliks were
obliged to listen to them. Thus it was said about one of the worst
of the officers, “He was cruel and unjust, but respected the
‘Ulama’, listened to their intercession and inclined to Islam.”**

The following example explains how the experts could defend
the rights of the common people by means of legal interpretation.
When taxation bécame exhorbitant many peasant boys either
joined the Bedouin or came to Cairo, to enjoy the rations
granted to students. As the tax collectors claimed that it was
illegal for the boys to allow their farms to become unproductive,
the matter was referred to the ‘ulama’. Inasmuch as the peasants
did not own their lands, but rented them or else worked on them
as share-croppers and hired laborers, the following decision was
rendered. “The land of Egypt is not tribute-land; there is there-
fore no claim against the cultivator if he leaves it.” “If conse-
quently any cultivator abandons his cultivation and comes to
dwell in Cairo, there is no claim against him, and the action of
the oppressors in subjecting him to compulsion is illegal, espe-
cially if he wishes to engage in study of the Qur'an and learning
like the students at the mosque of al-Azhar.”*?

In spite of their learning and desire for social justice, the
scholars were inclined to be imitative rather than creative, writing
expositions of ancient works instead of presenting new ideas of
their own. Several incidents illustrate how much the shaykhs of
this period feared all kinds of innovation. During the early years
of the sixteenth century ascetics from Southern Arabia brought

10. Gibb (Isl. Soc.) Vol. I, Part II, p. 99.
11. Ibid., Vol. I, Part II, p. 112, note.
12. ibid., Vol. I, Part I, p. 261, note.
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coffee to al-Azhar, where they used it to keep themselves awake
during night time devotions. Instead of appreciating the value
of coffee, the shaykhs of the mosque condemned it as something
harmful.*®

Not long afterward tobacco found its way to Cairo. As the
shaykhs condemned this innovation also, “The Police marched
up and down at least three times a day and if a smoker was
caught, he had to eat his pipebowl.”**

Then during the year 1711 a reformer known as Wa'iz
al-Ram*® preached at the Mosque of al-Mu’ayyad, attracting huge
crowds. He denounced the well established custom of honoring
the tombs of holy men, and prevented the people from hanging
pieces of cloth and votive offerings on the southern gate of the
city, or Bab Zuwaylah.

Several of the leading shaykhs of al-Azhar opposed the re-
former and made such a strong appeal to the government to
stop his preaching that, in spite of the protests of the public, the
Pasha forbade Wa‘iz al-Rim to address the people of Cairo.

This conservative state of mind did not interfere with prac-
tical improvements at al-Azhar. During the last decade of the six-
teenth century the authorities repaired the mosque building and
increased the amount of food distributed to students and other
indigent persons. Then some time between 1605 and 1607 Hasan
Pasha built Maqam al-Sadah al-Hanafiyah with fine materials and
excellent workmanship.

Shaykh al-Azhar

It was probably during the end of the seventeenth century
that the authorities established the position of Skaykh al-Azhar.
The records which have been preserved cite Shaykh Muhammad
‘Abd-Allah al-Khurashi as the first candidate to fill the position.
Before his time the head of the mosque was not necessarily a
scholar, but after the position of Shaykh al-Azhar had been in-
stituted, al-Azhar was always presided over by a leading member
of the ‘ulama’.

13. Hitti (Arabs) p. 335, note 6. For the fatwa which finally made coffee legal,
Tawil, p. 115.

14. Lane-Poole (Story of Cairo) p. 297.

15. Sharqawi, Part I, pp. 95-99. Shaykh Ahmad al-Nafrawi was the leading
member of al-Azhar, opposing the preacher.

16. In Fatimid times the head of al-Azhar was al-Mushrif and in Mamlak times

al-Nazir: in English the title is “Rector.” For a list of the Rectors see the table on
p- 193.
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One authority'” has suggested that this new position may have
been created at the time of Sulayman the Magnificent, as there
is an old record that when the Pasha was holding a meeting in
the middle of the seventeenth century, it was attended by the
Shaykh al-Azhar. It has also been suggested that Ibrahim ibn-
Muhammad al-Barmawi, who died in 1694, was Shaykh al-Azhar
before the time of al-Khurashi, but there are no accurate records
to prove the validity of such suggestions.

When Shaykh Muhammad al-Khurashi died in 1689 or 1690,
the saintly Maliki scholar, Muhammad al-Nasharti, was unani-
mously recognized as his successor. Some eighteen years later,
however, there was a serious quarrel in connection with the
choosing of a Rector to follow al-Nasharti. Two opposing parties
were formed among the influential people of the city and the
hot-headed students of al-Azhar. One faction supported Shaykh
Ahmad al-Nafrawi, while the other championed Shaykh ‘Abd-
al-Baqi al-Qalini.*® First the students of the College of Agbugha
became aggressive and then a band of the Nafrawi party
came with guns, causing a serious fracas. After lamps and student
chests had been broken, many persons injured and ten killed,
the troops arrived to clear the students from the mosque. Numer-
ous offenders were put in prison, and Shaykh Ahmad al-Nafrawi
was confined to his house, Shaykh ‘Abd-al-Baqi al-Qalini being
installed as the Rector.

Two successors of al-Qalini were exceptional because of their
wealth. Shaykh Muhammad Shanan was the richest man of his
time, the possessor of gold, silver, land and investments. His
family built a great house beside the Nile at Balag, with Mam-
liks to guard it and slaves to do the household work. Shaykh
‘Abd-Allah al-Shubrawi was also a rich man, who built a palatial
residence by the park of Ezbekiya.*?

In contrast to these wealthy rectors there was a teacher at
al-Azhar, who lived near Bulaq and went to his classes on a don-
key, a distance of about two miles and a half each way. When his
donkey died he was too poor to buy a new one, so that he had
to go to classes on foot.2

17. ‘Inan (1942) pp. 185-141.

18. Jabarti, Part I, pp. 208, 209; (Merveilles) Tome I, p. 83; Tome II, pp.
155-158.

19. 1bid., Part I, p. 73; (Merveilles) Tome I, p. 178. The name of the park
should probably be written al-Uzbakiyah.

20. Sharqawi, Part II, p. 137.
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This poor teacher rather than the rich rectors was a typical
representative of the scholars, as most of the shaykhs lived in an
ascetic way, devoting themselves to their studies and religious
exercises. Many of them were influenced by the Sifi movement,
which affected al-Azhar in such an important way that something
must be added to what has already been said about it.

Influence of the Sufi Movement

During a period of cruelty, poverty and constant epidemic,
men sought happiness in the hereafter rather than on earth. Many
of the ascetics gave up the pleasures of this world for those of
heaven, while others tried to enjoy immediate contact with God
by means of religious study, contemplation and ecstasy. All of
them believed in enduring the tyranny of their times with obedi-
ence to persons in power and trust in Allah. As they encouraged
the people to be subservient and fatalistic, they won the favor
and generosity of their rulers.?

During the Ottoman period a Sufi was sure to belong to a
fraternity, which had its own way?? of seeking salvation, with a
shaykh in charge of the order. Many peasants and artisans were
affiliated with the fraternities, while the more ardent devotees
lived in the dervisheries. Their system included the séance, which
in Arab lands usually consisted of music, prayer and intoning,
followed by a repetition of the name of Allah with increasing
rapidity, withholding of the breath and swaying of the body, so
as to produce a state of abstraction.? It is probable that one rea-
son why al-Azhar became so popular was because the shaykhs
permitted this form of worship, even though they condemned
certain abuses of the Safi movement.

Many a Safi sought salvation by means of mysticism. Thus he
would withdraw to a cell or hermit’s cave for fasting, prayer and
contemplation. If he beheld visions and experienced ecstatic
union with Allah, the common people were sure to believe that
he had received special forms of grace, which made him a saint
or companion of Allah. Not only the Prophet, abt-Bakr and some
of the other Companions of Muhammad were regarded as holy,
but also local leaders and men of saintly character.**

21. For the Sufi movement in Egypt, see Tawil.

22. al-tarigah.

23. The system was al-Tasawwuf and the séance a dhikr.

24. The cell was al-khilwah, ecstasy al-fand’, the forms of grace al-karamat and
the saint wali Allah. The principal Egyptian saints were Ahmad al-Badawi and
Ibrahim al-Dasstqi.
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Dr. Tawfiq al-Tawil speaks of a number of saints who were
closely connected with al-Azhar. “Muhammad al-Munayyar, who
died in 931 (1525 A.D.) used to seek seclusion every year during
Ramadin at al-Jami‘ al-Azhar, where the legal authorities daily
gathered about him to read one Quranic passage during the day
time and another at night.” Another Safi spent his time near the
gateway of al-Azhar, where the leading ‘ulama’ treated him with
great respect, believing in his sainthood. Al-Hifnawi and other
shaykhs welcomed these mystics to the mosque. It was said about
one of them that “He visited al-Jami‘ al-Azhar, where the ‘ulama’
and instructors asked him to teach, seeking his blessing.” He
described his welcome by saying “All of the students and persons
living there honored us, taking our hand and calling for inter-
cession with abundance of faith. We were so overcome by this
aura of reverence that we were moved to tears, while they also
wept and we called down blessings upon them until we departed
from the mosque.”?

Some of the shaykhs of al-Azhar were themselves regarded as
holy men with the power to perform miracles. Thus al-Jabarti
records that a shaykh named Muhammad al-Qilayni al-Azhari

Was a man possessing honorable qualities and virtues,
among which was his ability to spend money derived from
invisible sources. Although he had no income, property or
employment, never receiving anything from anyone, he
dispensed sums not at all in keeping with poverty. If he
walked through the bazaars the poor clung to him, while
he gave them gold and silver, and whenever he entered a
bath he paid the fee for all who were present.*

Superstition of this sort inevitably produced abuses, which
the shaykhs of al-Azhar condemned by legal decisions*” and criti-
cal writings. Many of the Sufis were ascetics, prone to objec-
tionable practices. Swooning, rhapsody, loud wailing and weep-
ing, tearing of turbans, stripping off clothing, beating of drums,
playing flutes and carrying banners, were banned by conservative
members of the ‘ulama’. Lunatics also caused strange situations,
because the ascetics and the common people bélieved that an
insane person had unusual powers, deserving special respect.

The most objectionable abuses, however, were not so much
due to the superstition of the people, as to the corruption of the

25. Tawil, pp. 180-182.

26. Jabarti, Part I, p. 189; (Merveilles) Tome II, p. 117.
27. An expert legal decision; a fatwa.



86 AL-AZHAR: A MILLENNIUM OF MUSLIM LEARNING

masters of the fraternities. There were four? especially important
orders in Egypt, but ambitious Stfis broke away from them, form-
ing so many branches and new orders of their own, that even
today there are forty-five Dervish fraternities in the country as
a whole.

The devotees gave the master of their order such complete
control, that he could discipline a member guilty of neglecting
his duty by the bastinado or by lashing with straps. The heads
of the fraternities enjoyed such devotion from their followers
and so many favors from the rulers, that “The regime of the
faqirs was more firmly established, greater in influence and
stronger politically than the rule of the Ottomans, especially
during the last half of the Ottoman period.”2®

The shaykhs of al-Azhar condemned the jealousy and false
ambition of the leaders, as well as the superstitious practices of
the members of the Dervish orders. They also objected to the
Siafi tendency to interpret the Qur’an so as to uphold certain
tenets not strictly in line with orthodox theology. On the other
hand, the illustrations already given explain how much they
respected true sainthood, with its renouncement of worldly pleas-
ures and pious seeking after God. The shaykhs also profited by
the SGfi movement, because the ascetics greatly encouraged re-
ligious study as a means of drawing closer to Allah. Many young
Safis studied at al-Azhar, some of them becoming teachers who
infused the academic work of the mosque with their ideas. Thus,
although this blending of asceticism, mysticism and pious scholar-
ship encouraged superstition and fatalism at the expense of
philosophy and science, it helped to vitalize the religion of the
shaykhs, creating an atmosphere of self-denial and spiritual sin-
cerity.

Final Years of Ottoman Rule

During the year 1715 a wealthy officer named ‘Uthman
Katkhuda®® started to make three additions to al-Azhar. He en-
larged the Riwaq al-Atrak, which was the residential unit for
Turkish students, first established by Qa’it-Bay, constructed the
Riwaq al-Sulaymaniyah to provide quarters for the students

28. The orders were those of Ahmad al-Rifa‘i, ‘Abd-al-Qadir al-Jilani, Ahmad
al-Badawi and Ibrahim al-Dassiiqi.

29. Tawil, p. 109. Faqirs are, in Arabic, al-fugara’.

30. Amir ‘Uthman Katkhuda al-Jawish al-Qazdughli; see Jabarti, Part I, p. 168;
(Merveilles) Tome II, p. 61; Mubarak, Part II, p. 91; Creswell (Egypt) Vol. I, p. 40.
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from Khurasan and Afghanistan and, finally, built a school for
blind boys near the north-east wall of the mosque enclosure. It
was known as Zawiyat al--Umyan®* and had washing facilities in
the basement, a classroom with four columns and a prayer niche
on the ground floor, and three living rooms upstairs. Although
‘Uthman died in 1736, his interest in al-Azhar was shared by his
son, ‘Abd-al-Rahman.

This Amir ‘Abd-al-Rahman Katkhuda®* was in Arabia from
1742 to 1748, safeguarding the pilgrimage. Then he returned to
Cairo, where he became the deputy of the Turkish Pasha and
used his large income for pious purposes. As he was said to have
built eighteen mosques in Egypt and Arabia, he was called the
“Master of Good Deeds and Buildings.”** He became so popular
that he aroused the jealousy of a Mamlik official named ‘Ali Bay
al-Kabir,?* the famous rebel who made Egypt independent be-
tween the years 1769 and 1773. In order to get rid of his rival,
‘Ali Bay sent ‘Abd-al-Rahman Katkhuda back to Arabia, where
he remained until 1776. He died soon after his return to Cairo
and was buried in the tomb which he built for himself at
al-Azhar.

‘Abd-al-Rahman Katkhuda’s most important undertaking was
the enlargement of al-Azhar, which was started and perhaps
completed before he was sent back to Arabia as an exile. His
building program included the following repairs and additions.®
He doubled the area of the sanctuary by building a large new
loggia behind it. This new construction has a handsome wooden
roof, supported by fifty columns, with a high pulpit to the right
of a prayer niche. A rear entrance called Bab Shurbah was made
to the left of the prayer niche, a new minaret being erected
alongside. Back of this gateway the kitchen and bakery were im-
proved, so that with a generous assignment of money it was possi-
ble to give cracked wheat to the students twice a week, as well
as to distribute rice, cooking fat and water buffalo meat to the
poor during Ramadan.®

31. It was outside of the mosque compound and is no longer in existence.

32. Jabarti, Part II, p. 5, 6; (Merveilles) Tome III, pp. 238-246.

83. Sahib al-Khayrat wa’l-‘Ama’ir.

34. “Ali Bay was the Shaykh al-Balad, who during the Turkish-Russian War
joined with al-Zahir in Palestine to rebel. His general Muhammad abu-al-Dhahab

turned against him and restored the Ottoman suzerainty.

35. Creswell (Egypt) Vol. I, p. 40. Mubarak, Part IV, p. 16. Heyworth-Dunne,

p- 24. -
36. Descr. de I'Egypte, p. 676, records that “The poor of the Mosque of al-Azhar

receive rice and honey valued as 20,489 médins or 717 francs.”
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To the right of his new sanctuary ‘Abd-al-Rahman built
another minaret and a small court, with a cistern and drinking
fountain, in addition to a classroom, where orphans could study
the Qur'an. It was by this court that he prepared a large inner
room with a tomb for his burial. Between these additions and the
side street, at the south-east corner of the mosque enclosure, he
constructed a gateway called Bab al-Sa‘@’idah, with Riwaq al-
Sa‘@idah near by. This was a residential unit for the students
of Upper Egypt, containing washing facilities, a kitchen and
library, in addition to rooms for the students’ chests and spaces
where they could sleep in cold weather.

The building program also involved changes in the front of
the mosque. In order to make a handsome facade, the outer wall
of Taybars’ college was rebuilt and aligned in a symmetrical way
with the front wall of the College of Aqbugha. The two college
buildings were then joined together by a large outer gateway
and beautified by a third minaret, which was torn down in 1396
to make way for some other improvements. Next to the College
of Taybars a water wheel and lavatory were also built, with lodg-
ings®*” over them for students from ‘Iraq and India, while the
quarters for Sudanese students were renovated.

In addition to the funds which he supplied for the distribu-
tion of food, ‘Abd-al-Rahman Katkhuda established endowments
to supply oil for the students’ lamps and to support a Shafi‘l
prayer leader at the old prayer niche, as well as a Maliki one for
the new sanctuary.

This generosity was a good example of the mediaeval tendency
to do things in a dramatic way. Needless to say, it greatly added
to the prestige of al-Azhar and inspired other men of wealth to
favor the mosque in a similar manner. On April 24, 1789, for
instance, the Pasha began to paint all of the walls of al-Azhar
with lime and ochre. In the meantime the ruling sultans in
North Africa and Turkey sent gifts. During the war of 1783
between Turkey and Russia the Ottoman Pasha asked the shaykhs
to read the traditions of the Prophet, so as to win the favor of
Allah. When a sum of money was sent from Istanbiil to be dis-
tributed to the students, the shaykhs showed their registers of
students’ names to the Pasha, who immediately increased the size
of the gift.®

37. Riwiq al-Baghdadiyah wa Riwaq al-Huniid; also Riwaq al-Dakarinah.

38. Jabarti, Part II, pp. 108, 160, 178; (Merveilles) Tome IV, p. 187, Tome V,
pp- 27, 28, 66. Creswell (Egypt) Vol. I, p. 41.
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During the last quarter of the eighteenth century two Circas-
sian Mamliiks®*® dominated the internal affairs of Egypt in such
an oppressive way that the period was one of misery and strife.
Unfortunately some of the quarrels took place inside of al-Azhar
in a way which was most distressing.

In 1778, when Shaykh Ahmad al-Damanhiiri died, there was
a dispute about appointing a Rector to follow him. The two
opposing candidates were the Shaykhs al-‘Arishi and al-‘Arusi.
Members of the ‘ulamd’, government officials and the populace
took sides. As al-‘Arishi presided over the Syrian students, they
gave him their support, while the Turkish students joined the
opposing party. After the dispute had become so bitter that a
Turkish student was killed, the governor sent the police to stop
the conflict. Some of the Syrians were arrested, their lodgings in
al-Azhar were closed and part of their rations became used as an
indemnity for the Turks. Although al-‘Arishi was confined to his
house, al-‘Arasi being appointed as Shaykh al-Azhar, it required
seven months to establish normal conditions.*’

On another occasion a Mamlak official tried to prevent the
North African students from enjoying their privileges and at-
tempted to arrest a popular shaykh who defended the students’
rights. He even imprisoned two other shaykhs, sent to negotiate
the matter with him. Accordingly, the Rector stopped classes and
the call to prayer, locking the gates of the mosque. At the same
time the shopkeepers in the neighborhood closed their stores,
while the students shouted from the minarets. Although the
Mamliik officers failed to restore order even after three students
had been killed, Shaykh al-Sadat and the Turkish Pasha finally
negotiated a peace.**

Fortunately, however, most of the disputes were not inside of
al-Azhar, but took the form of popular uprisings against the
injustice of the rulers. Time and time again the shaykhs cham-
pioned the cause of the Egyptians, acting as mediators between
them and their Mamlik masters.

In 1790 there was a good example of the kind of excitement
which was so often aroused. An agent of tne governor named
Husayn Bay led some soldiers to the house of a dervish, where

39. Ibrahim, Shaykh al-Balad, and Murad, Amir al-Hajj.

40. Jabarti, Part II, p. 51; (Merveilles) Tome 1V, pp. 62-63; Mubarak,
Part IV, p. 32. ‘Abd-al-Rahmén ibn-‘Umar al-‘Arishi was the Hanafi Mufti, while
Ahmad al-‘Ariisi was a Shafi'l.

41. Sharqawi, Part III, pp. 9-11.
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they looted the furnishings, even robbing the women of their
jewelry. Immediately the populace came to the rescue of the op-
pressed family. Men, women and children rushed to al-Azhar
for help. Boys climbed the minarets to shout and beat improvised
drums. One of the shaykhs cried out, “Tomorrow we’ll gather
the crowds and the populace from Bulag, Old Cairo and other
parts of the city! We’ll join in pillaging the houses of the amirs
as our homes have been pillaged! We’ll die as martyrs, or Allah
will give us triumph!” As usually happened when the shaykhs
and the people joined together, the officials backed down, per-
suading the mobs momentarily to be quiet.*?

It is no wonder that the common people were dissatisfied.
The Mamliks lived in palaces with costly luxuries brought from
foreign lands. They handled large quantities of gold, supporting
their troops with great extravagance. ‘Ali Bay al-Kabir, for in-
stance, had an army of 40,000 men clad in garments of cotton
and silk. When he joined with al-Zahir in Palestine to revolt
against the Turks, he provided twenty-five camel loads of gold
and 96,000 pounds in cash. The great merchants, too, were
enormously rich. In 1788 one of them awaited a caravan of six
thousand camels bearing fabrics, coffee and spices through Arabia
to Egypt. Instead, however, of trying to improve the conditions
of the poor, the wealthy classes exploited them.*

Ibrahim and Murad, the two leading Mamluk officials, were
so anxious to get money that they invented new forms of taxation
and trade monopolies. They robbed the foreign merchants of
their legitimate means of trade, wrecking the overseas commerce
by charging unreasonable customs dues. They needed money to
purchase Mamliik horsemen, as well as to hire foreign merce-
naries. ‘Ali Bay al-Kabir had units of paid Nubian and Arab
soldiers, whereas abu-al-Dhahab hired Greeks and Turks, with an
Englishman to train his artillery. Murad Bay followed their ex-
ample by engaging experts from Greece and Crete to manage
his powder factories and foundries, and to help organize his
navy. Because it was necessary to pay the foreigners in cash, rather
than by means of landed fiefs, the officials of the late eighteenth
century were obliged to exploit the country and to squeeze the
foreign merchants in a way that courted disaster.

42. Jabarti, Part II, p. 189; (Merveilles) Tome V, p. 85. The Dervish was Salim
al-Jazzar, Shaykh of the Bayyamiyah order and attached to the shrine of al-Husayn
near al-Azhar.

43. See bibliography, Jabarti, Sharqawi, Volney, Gibb (Isl. Soc.).
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Frequent failures of the Nile flood, epidemics of the bubonic
plague, inflation and the loss of the Far Eastern trade, combined
with excessive taxation, made the lives of the poor Egyptian
peasants and townspeople unbearable. What was even more diffi-
cult for the people to endure was the immorality and brutality
of the Mamlik troops. One soldier took a woman into a mosque
during Ramadan, to rape her after the noonday prayer. Even
during Ramadan prostitutes, homosexuals, drug dealers and
liquor vendors, as well as agents for gambling tables, became a
public menace. The soldiers blackmailed the shopkeepers for
protection from looting and forced the peasants to sell their
products at unfair prices. They raised false taxes, stole animals,
took goods from the river boats, beat the farm laborers and even
killed innocent persons.

The nomads added to the misery by raiding peasant farm
lands and robbing caravans. Starving peasants flocked to Cairo,
only to find unemployment and filthy slums. Between 250,000
and 300,000 people were thus crowded into the capital, where
12,000 unruly soldiers were ever ready to prey on them. On the
other hand the population of a provincial city like Alexandria
dwindled to 15,000 while that of Egypt as a whole was reduced
to about two million.**
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